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CONSCIENCE : WHAT IT IS, AND HOW IT IS 

FORMED. 

"Behold, Thou desirest truth in the reins, and, in the hidden part 
Thou makest me to know wisdom." — Ps. li. 6. 

Conscience is one of those faculties or attributes of the 
human soul the knowledge of which has been lost by 
man. The word remains in the language, but the sub- 
stance, the true meaning of the word, has escaped from 
the ideas of men. 

We still use the word in common everyday language ; 
for we say that such and such a person seems to act 
without conscience^ while of another we say that he is a 
conscientious man. The terms " pangs " or " qualms " of 
conscience are also frequently used ; but the definition 
of what these are is sometimes very ludicrous. For a 
number of persons, especially in the learned profession, 
regard them simply as symptoms of a diseased body, 
and not as a state or an infestation of the mind. 

" Pangs of conscience," on the other hand, are said to 
be experienced by a man when the recollection of past 
ill deeds or misdemeanours is brought back to his mind ; 
or when he is haunted by the recollection of instances 
where he has made himself ridiculous, or where he has 
exposed his ignorance or want of judgment. 

The recollection of such things, however, does not 
proceed from conscience, nor does the pain caused Vs^ 
such a recollection constitute a " pati^^^ oi coxss^x^^^'^- 

Again, a culprit or a crimma\ v& soxa^XYccva^ ^'^^ "^"^ 
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experience " qualms " of conscience, when the recollec- 
tion of a transgression of God's laws is forcibly brought 
home to him by his being found out and apprehended 
by the arm of justice. 

But if a person is not smitten by his conscience when 
he is in the very act of doing what he knows to be 
wrong, then that person has no conscience, at least not 
at the time. An anxiety, caused by conscience, arises 
when a man, against his better will and his better under- 
standing, allows himself to be drawn away by his friends 
or by contingent circumstances into doing something 
which he knows to be against the Divine command- 
ments, and thus against God's truth. 

Such a " pang " of conscience pursues an honourable 
Christian, even though he be the only one that knows 
anything about such a transgression. The conscience of 
a sincere Christian, therefore, is violated whenever he 
does anything against what he knows to be God's truth. 
And conscience smites such a man so long as he does 
not repent of his evil, and does not resolve, with the 
Lord's help, never to do so again. 

Again, another person, not a Christian at heart, may 
think he experiences " pangs " of conscience when he is 
sensible of having done wrong and is sorry for it ; not, 
however, because he has offended against his God and 
has transgressed His commandments, but because he 
knows that his action will ruin his reputation and lessen 
him in the estimation of his fellow-men, will diminish 
his influence among men, and interfere with his accumu- 
lation of wealth. A person with such consequences 
staring in his face will sometimes appear to himself and 
others utterly cast down and overcome by "pangs of 
conscience." But yet the pangs which he experiences do 
not arise from a violation of conscience, — for he has 
none; they axe simply the consequences oi\iv& ^n^AqIvcv^^ 
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by which he is overtaken. These "pangs," therefore, 
are external chastisements and punishments, the object of 
which is to act as outward or external bonds by which the 
man may be restrained from the doing of evil works. 

These outward restraints or external * bonds take the 
place of conscience with the wicked, and with those 
who temporarily allow themselves to be carried away by 
the lusts and passions of their lower natural man. 

The voice of conscience is heard by man, not then 
but perhaps afterwards ; for it is the voice of God to 
man. And the voice of God is unheeded by man so 
long as he leads a merely sensual existence, and listens 
only to the enticements of his bodily senses ; for God 
addresses the interior spiritual part of man, and there, 
in the man's " hidden part,*' He " makes him to know 
wisdom." 

But so long as the man suffers himself to be ruled by 
his loves of self and of the world which dwell in his 
natural part, so long God and His angels, and so long 
the man's conscience, which is in his interior spiritual 
part, are to all appearance completely shut off from the 
man. 

Happy, however, he who, in the midst of a merely 
worldly, sensual life, and while apparently carried away 
by the vortex of the world around him, nevertheless feels 
occasionally a pang, and is disturbed by the thought that 
he is not doing what is altogether right, but is walking 
on forbidden ground This is the voice of conscience, 
and this may in time lead him away from himself and 
the world to the Lord and His kingdom. 

Conscience is not bom with any man, but every man 
is bom with the capacity of having conscience developed 
within him. 

Children, properly speaking, Vv^n^ x^i c^^^^^^nk-'^ 
Their penents and their teadveis ^x^>2ci€a ^y3^^sK^R'^'^•» 
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or at least th^ ought to be. And by the influence and 
the leadings of their parents and teachers, something 
akin to conscience is gradually formed within them. 

By birth, so far as the man's memory and conscience 
are concerned, he is a complete blank, for he is a babe 
not only as to his body but also as to his spirit. And 
as he has to learn the use of the organs and limbs of 
his body, so also he has to learn the use of every faculty 
of his soul ; and these faculties do not expand and grow 
overnight, but require a whole lifetime of training in 
order to make them proper instruments of usefulness 
and charity towards his fellow-men. 

The memory is first formed and developed in man, 
and out of the memory, conscience. The man's memory, 
however, does not consist of mere impressions made 
upon it by the bodily senses, and hence it does not 
consist of mere items of knowledge, but all affections of 
the soul and all states of feeling which the man experi- 
ences are likewise impressed upon it, whether these be 
high or low, spiritual or natural, and whether they belong 
to the innocence of childhood or to the evils which 
manifest themselves later in life. 

Still, as the prerogative of manhood consists in a man's 
acting from freedom according to reason, and thus from 
his will under the guidance of his understanding; as, 
therefore, the governing principle of man at the present 
day is truth, therefore also truth — God's truth as it is 
revealed to us in the teachings of the Sacred Scriptures — 
is the chief ingredient of conscience. And yet truth 
not simply known, but truth done. For truth, so long 
as it is a mere matter of knowledge, reposes in the 
memory, and is not yet exalted into a principle of con- 
science. 

Conscience does not consist of truths which we receive 
on credit from others, and which Nve b^Vvev^ \i^Q.^>\'5»^ 
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others believe them. All truths of this kind lie stored 
up in the memory, and they may be compared to food 
when it is first introduced into the digestive organs, and 
before by the process of digestion it is made fit to be 
appropriated by the body. 

A truth of conscience, therefore, is a truth not merely 
known, but also seen and understood, and after it is seen 
and understood applied to the life. 

When a truth is thus seen and understood, and when 
the man has acquired the habit of obeying it, then it 
vanishes out of the memory, and becomes a principle of 
life; and then also it ceases to be a matter of the 
memory, and becomes a matter of conscience. 

A principle of conscience, therefore, is a truth first 
learned and thus known, and afterwards seen and under- 
stood by an application of the man*s own thought, and 
thus of his reason. And when a truth after thus being 
seen and understood by a man by an application of his- 
reason, is taken hold of by his freedom of will, and 
deliberately obeyed and done, then it is ready to become 
a principle of conscience. 

But conscience belongs to God in man, and in con- 
science the Lord speaks to man ; and therefore, in order 
that a truth may become a truth of conscience with man, 
he must not only see and acknowledge it in the light of 
his own reason, and by virtue of his freedom of will obey 
it, he must do more than this, — he must acknowledge 
God in that truth, and ascribe it all to Him. He must 
therefore humble before the Lord the pride of his own 
will and of his own understanding, and worship and adore 
Him even as a little child. And when the man thus 
*' humbles himself before the Lord as a little child," then 
the Lord who " dwells in the high and holy place," draws 
near to him, and receives the princvg\fc ol xxv^s^^^^^nk^^'^ 
oSers. This the Lord puiifves atid saT\.oC\^^%>^^^ ^-sje.^^ 
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into the man's spiritual part, into his heaven, and there 
he thoroughly fills it with the spirit of charity from Him- 
self, and converts it into a principle of conscience. 

When a truth of the Divine Word thus becomes a 
principle of conscience with man, then also it becomes a 
principle of faith with him. For a truth of faith does not 
merely mean a truth believed on the authority of others, 
and thus a truth received on credit from others; nor 
does it mean a truth understood and seen, and obeyed 
by the man with the use of his own freedom and ration- 
ality; but it means a truth seen, understood, and obeyed, 
which he, with a thoroughly humble heart, ascribes to 
the Lord alone, who is the source of all life and light 

True faith, therefore, is inseparable from humility, 
both as to a man's will and understanding ; and so also 
is conscience. And as true faith is ever conjoined with 
charity, nay, as charity is the very soul of faith, so also 
charity is the very soul of conscience. 

Conscience, therefore, true conscience, may be defined 
as faith and charity established in man's interior spiritual 
part, or in the will and understanding. But as the man's 
will and understanding are the man himself, the spirit 
that survives the dissolution of the body, therefore, con- 
science also is synonymous with the new man, the pro- 
duct of regeneration. And as the new man by and by is 
to take the place of the old man, the old Adam, in each 
of us ; as therefore the will and the understanding of the 
new man within us are to be established in the very words 
and deeds of our natural man, which from birth is 
imbued with the evils springing from the loves of self 
and of the world, and with fallacies and falsities, the 
outbirths of man's sensual thought, therefore in respect 
to conscience, and thus in respect to the new man in 
our interiors, we read, " Behold, thou desirest truth in 
tAe reins, " 
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This refers to the function, the use, which conscience 
exercises in the spiritual organization of the man who 
suffers himself to be re-bom at the hands of his Heavenly 
Father ; and this function at first is akin to that which 
the reins, the kidneys, exercise in the human body. 
This function, however, is one of purification from defile- 
ments. As the reins, the kidneys, therefore, purify the 
serum, the liquid portion of the blood, from all impurities 
and natural defilements, so conscience watches over the 
manifestations of life in the spiritual organization of men 
in this world. And according to the truths of which 
conscience is composed, it throws the light of that truth 
on the perverted, sinful states of our natural man, and 
thus calls our attention to all those practices which are 
sinful in the sight of God. 

Ordinarily, conscience in the letter of the Sacred 
Scripture is represented not only by the function of the 
reins or kidneys, but also by the function of the 
heart So we read in Jeremiah (xii. 2, 3) : "Thou hast 
planted them ; yea, they have taken root : they grow ; 
yea, they bring forth fruit. Thou art near in their mouth 
and far from their reins; but Thou, O Jehovah, wilt see 
me, and try my heart?^ And, again, we read in the same 
prophet : " I, Jehovah, search the heart and try the 
reins, and give to every man according to his ways, and 
according to the fruit of his works" (xvii. 10). 

By the function of the reins there is here represented 
more particularly the function of conscience in purifying 
the natural man from fallacies and falsities ; and by the 
function of the heart, which in conjunction with the 
lungs purifies the solid particles of the. blood, there is 
represented the purification of the affections of man from 
all those evils which spring from the natural loves of self 
and of the world. 

In our present text, howevei, ^Vv^te^^^^^^-*'''*"^^'^'^ 
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desirest truths in the reins," and where in the original 
Hebrew a different word is used for reins, this word 
signifies purification of the natural man, not only 
from fallacies and falsities, but also from evils. 

The first use of conscience, therefore, in the spiritual 
organization of the man who is about to be regenerated, 
is not only to call the man's attention to the particular 
evils and falsities which have taken up their abode in his 
natural man, but also to help him in removing these 
evils and falsities. For the work of removing these 
evils and falsities the Lord has consigned to the hands of 
the man himself, although He, the Lord, is present with 
the man in his conscience, directing him what to think 
and what to do, and also what to say. 

Man, therefore, in his contest against his evils and 
falsities, has not to work single-handed, but is at every 
step supported by the omnipotent power of the Lord, 
his Heavenly Father. 

In order however to secure the Lord's help the man 
must humble himself before Him, and he must have 
an implicit faith in Him and in the Divinity of His 
teachings in the Sacred Scripture ; in fact, he must 
know and acknowledge that " without the Lord he can 
do nothing." 

Then the formation of conscience in a man is not a 
work which is at once fully completed; it goes on to 
eternity ; for as the Lord's truth is infinite and eternal, 
so also the man can go on to eternity learning and ap- 
propriating new truths, and producing new fruits in 
agreement therewith. 

Conscience, therefore, is a growing and increasing 
power in man ; and it grows and increases just in pro- 
portion as the man goes to the fountain of living waters, 
and drinks there of the waters of life freely. For man, 
ns he now is, can never make himseU mde^^rvdarvt of 
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the Lord's written Word. He, therefore, must constantly, 
with the use of his own freedom and rationality, go to 
the pages of the Sacred Scripture, either immediately by 
himself, or under the assistance of a competent teacher. 
And whenever he sees there a new truth he must 
acknowledge its Divine nature, and thereby remove from 
it everything of his own ; and at the same time he must 
resolve not only to understand, but also to do that truth, 
and when he does so sincerely and honestly, ascribing 
all to the Lord, then the Lord takes that truth out of 
the consciousness of the man's lower natural part and 
implants it in his internal spiritual part, thus in his con- 
science. And then that truth becomes a perpetual 
power of good in the man's soul ; it helps to free him 
from his evils and falsities, and at the same time enables 
him to become a means of exalted usefulness among his 
fellow-men. 

When a truth has become with man a principle of 
conscience, then it is a truth, as it were, glorified and 
filled with the Lord's presence. It is filled with the fire 
of heavenly love, and is resplendent witK the spiritual 
light of heaven, and therefore is able to send its enlight- 
ening rays into all the hidden parts of the man's own 
unregenerated nature; and there it searches the heart 
and trys the reins. It also opens the man's eyes, so 
that he can see the nature and quality of the evils in the 
world around him, and those also which are rampant in 
the hearts of the individual members of the Church. 

When truth is thus exalted with man into a principle 
of conscience, and when it beams in his conscience with 
the light of faith, then, indeed, truth has fulfilled its 
destiny with man ; and on account of the exalted use 
which it then yields to man, we read : " O Lord, behold^ 
Thou desirest truth in the reins, \xv \.Vv^ \\\^^<^tv ^^'ax.\."X>sx'5f^ 
makest me to know wisdom." 
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By the " hidden part '' is here meant the interior spiri- 
tual part of man, where the Lord establishes conscience 
with him ; and this " hidden part " opens into the heavens 
of the Lord's spiritual kingdom, and is illuminated by 
the light of that heaven. And when a truth is illumi- 
nated by the light of heaven, then that truth shines 
with its own inherent light, and the man is able to see 
that truth in its own light, and thus in the light which 
the Lord Himself in heaven sheds upon it On this 
account we read that " in the hidden part," that is, in 
the conscience, " the Lord makes us to know wisdom/' 
As conscience is thus an opening of heaven in the human 
soul, — nay, as it is heaven organized in the human soul, 
and as it is that power in man by which the whole of his 
natural man is to be reformed and re-born into the image 
and likeness of God, — therefore the wicked are void of 
conscience, and therefore they are unable to feel any 
real " pangs " from it. 

Again, as conscience is a spiritual reality, a higher 
power in the human soul, which appears only in the light 
of heaven, and not in the light of nature, therefore in the 
present materialistic age of man and of the Church, all 
true knowledge concerning conscience has been lost ; 
and therefore its true nature and quality have had to be 
revealed anew, and is revealed in the " heavenly doctrines 
of the New Jerusalem," which are the doctrines of the 
internal or spiritual sense of the Divine Word. 

It appears, then, from what has been advanced, that 
the essential ingredient of conscience is truth — the truth 
of the Divine Word illuminated by the light of faith, 
which is the light of heaven. 

If, now, revealed truth, and more especially the truth 

which is revealed in the doctrines of the New Jerusalem, 

is essential for the formation of a genuine conscience, 

tAe question arises, How is it with t\\ose Vv^2X\\^w t«X\oivs 
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who have not among them the written Word of God? 
and how, indeed, is it with those Christians among 
whom the genuine doctrine of the Sacred Scripture has 
been falsified, and who therefore have not a true but a 
falsified understanding of the Divine Word ? 

The revelation made to the Christian Church in the 
New Testament, and to the Jewish Church in the Old 
Testament, is not the only revelation of Divine Truth 
which God has made to men. These two Churches, 
indeed, have been respectively the iron and the brazen 
ages of the Lord's kingdom on earth. But before the 
brazen age of humanity, as we learn from Nebuchad- 
nezzar's image, there existed the silver age. To the 
silver age of His Church the Lord had likewise made a 
revelation of Himself and of His Divine Truth, and 
remnants of that truth survived among the Greeks and 
Romans, and in fact among all the nations of antiquity 
from whom the various heathen nations have de- 
scended. 

The Greeks and Romans were essentially idolaters, 
for they worshipped a plurality of Gods, and set up idols 
for worship; and yet in the works of Socrates, as re- 
corded by Xenophon, and likewise in the works of Plato, 
Cicero, Seneca, lofty precepts of life, and also the worship 
of one God, are inculcated. And so also the worship of 
one supreme Divine Being, and likewise some true pre- 
cepts of life, though largely blended with falsities, survive 
in some form or other among most, if not all, the heathen 
nations at the present time. 

If these heathen nations act in strict accordance with 
their religious teachings, and if they at the same time 
observe in their life the distinction between what they 
are taught to be good and evil, the Lord is able to es^tah- 
lish in their souls a sort of spwiioM^ cotcv^cakw^^^ ^''^^^ 
has in itself those seeds out oi ^\v\e\\, vcv \^^ S>^^xiX'^ N^^- 
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by instruction in genuine truths, a true cbnscience of a 
limited capacity may be developed. 

The same applies to those modem Christians who are 
intellectually imbued with the false doctrine of three 
Divine persons, which is equivalent to a doctrine of 
three gods, and who are likewise brought up in the doc- 
trine that a man is saved by faith alone, and not by a life 
in accordance with the Divine commandments. If these 
Christians, though intellectually imbued with these false 
doctrines, so far as their life in business, in society, and 
in the family is concerned, lead a strictly honest and just 
life ; if, therefore, they are honest for honest/s sake, and 
righteous for righteousness' sake, and if they at heart do 
not deny but bow before the one God of the universe, 
— then in their external natural man, and thus in their 
natural consciousness, the Lord establishes a lower ex- 
ternal plane of conscience, which is capable of being 
developed into a true spiritual conscience, as soon as 
they are instructed in the genuine truths of the Divine 
Word. 

This applies also to some of those who are called 
infidels and atheists. For among them there are two 
classes; there are among them searchers for the truth 
who have left the Church because they could not believe 
in three Divine persons, and because their reason and 
their very sense of manhood rebelled against the dogma 
that we can be saved from our sins by another being 
punished in our stead and dying for us. A person who 
cannot believe these falsified doctrines of the Divine 
Word is not an infidel ; if, therefore, such a man sepa- 
rates himself from the Church and leads a life of strict 
rectitude and business integrity, and if he at the same 
time does not confirm himself against the existence of a 
Divine Being — if, therefore, in the words of the Psalmist, 
Ae ''standeth not in the way of smneis, tvoi ^\\XfiX\v vcv 
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the seat of the scornful," the Lord is able in that man's 
external natural part to establish a kind of external 
natural conscience, which in time, by the insemination 
of genuine spiritual truths, may be developed and exalted 
into a true spiritual conscience. We hope many of those 
whom we meet in society and in business, whether out- 
wardly connected with the Church or not, are blessed by 
the Lord with such an external conscience of what is 
just and right; and that this may in the end be the 
means of leading them unto the eternal habitations. 

But, in conclusion, considering the great importance 
of genuine truth in the formation of a heavenly spiritual 
conscience,' let us give our most heartfelt thanks to the 
Lord for having newly revealed Himself to men at His 
Second Coming in the doctrines of the New Jerusalem, 
and for enabling us by these doctrines to see the glory 
of the internal sense of the Divine Word in the clouds 
of the letter. And in order that we may cope with the 
powers of darkness in our own hearts and in the world 
around us, let us study unremittingly and unceasingly 
the truths of the New Dispensation ; and let us apply 
them honestly and faithfully to our lives, and ascribe aU 
the glory and honour to the Lord alone, in obedience to 
His Divine words, " Behold, Thou desirest truth in the 
reins, and in the hidden part Thou makest me to know 
wisdom." 
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HOW GOD CREATED THE UNIVERSE. 

** In the beginning was the Word, and the Word was with God, 
and the Word was God. The same was in the beginning with God. 
All things were made by him [i.e. by the Word], and without 
him was not any thing made that was made." — John i. 1-3. 

We propose to examine the subject of Creation in the 
light of Divine or revealed Science, as set forth in the 
correspondential language of the Sacred Scripture, and 
unfolded to the rational understanding of man in the 
doctrines of the New Jerusalem. 

Divine Truth, "the Word which was in the begin- 
ning,'' is of such a quality, that it is a consuming fire, for 
all those who are not able to receive it ; and no finite 
being is able to receive the Infinite ardour of God's own 
truth, as it pours forth from His Infinite Being. This 
Divine Truth, in fact, which is understood by "the 
Word which was in the beginning," encompasses the 
Infinite God of eternity, as the luminous photosphere of 
the natural sun surrounds the central portion of that 
natural sun which is the source of physical life to its 
planetary system. 

The Divine Truth, the Word, therefore in its first 
principles is a sun; it is the sun of life, which is sustained 
by the infinite sources of love and wisdom in our Creator, 
the Father of eternity. 

As the Word, the Divine Truth, in its beginning is a 
sun, nay a consuming fire ; therefore in order that it may 
create all things, and that it may sustain all things after 
tAe^ are created, it has to be \e\\ed b^ ^ tvmtc^t qH 
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media before it is able to reach the souls of men and 
of angels ; even as the fire of our sun has to be tempered 
by the vast extent of ethereal and atmospheric expanses 
before it is accommodated to the state of reception of 
the earths which are dependent upon it. 

This necessity of attempering and veiling the Word, 
the Divine Truth, in order that it may be accommodated 
to the state of reception of finite men and finite angels 
is described in Isaiah (iv. 5) in these words, "And 
Jehovah will create upon every dwelling place of Mount 
Zion, and upon her assemblies, a cloud and smoke by 
day, and the shining of a flaming fire by night : for 
upon all the glory shall be a defence." 

Such an ultimate covering of the Word, when it 
descended into the world and dwelt among us, was the 
humanity, which the Lord Jesus Christ, thfe Incarnate 
Word, put on from His human mother. 

In that humanity, which was the ultimate link of a 
series of adaptations and accommodations reaching from 
the Infinite Father of eternity to men on earth, the glory 
of the Word was veiled as with a cloud; and yet 
through this cloud the glory which was within, was even 
visible to men, so that we read in John, " And we beheld 
His glory, the glory as of the only begotten of the 
Father, full of grace and of truth." This glory also was 
revealed in full to the spiritual senses of three of His 
disciples, to Peter, James, and John, when the Lord 
transfigured Himself before them on a mountain ; and 
then also we read that " a bright cloud overshadowed the 
disciples" — so that they might bear the glory of the 
Word, in which the Lord had descended upon earth, 
when He was made incarnate. 

This same glory is also contained \tA.wss^ \cs. *^^ 
words which the Lord spake to metv \q\\e\\ "^^ ^^^^c 
eaith; the parabolic language m yjVv\Os\ ^^^ O^o'CsNfe. 
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words, being a covering for the spiritual sense, for the 
glory within. 

Let us then in the light of the doctrine of the internal 
sense of the Sacred Scripture which the Lord revealed 
at the Second Coming take a rational view of the general 
features of the creation of the universe. 

We read that " in the beginning was the Word, and 
the Word was with God, and God was the Word." 

** In the beginning " has reference to the beginning of 
time, and hence to the beginning of creation. For time 
had its beginning with creation ; and before creation, and 
hence before time began, there were eternity and infinity 
which have no beginning. 

In the beginning then, Le, when creation, and hence 
time took their origin, there was the Word. Whence it 
follows that the beginning of creation, and hence of time 
originated with the Word. The Word, the Logos, is then 
the cause of creation. The created universe, however, 
is finite ; therefore in the Word is the cause of the 
finite. 

Yet the Word itself is not finite ; for concerning the 
Word we read, that " God was the Word." As the Word 
is God, therefore the Word is Divine, and hence is 
infinite and eternal ; and yet the Word is the beginning, 
and hence the cause of creation, and thus of the finite. 

The question now arises, What is meant by the Word, 
the logos ? We read that the Word was with God, and 
then again that God was the Word. There is evidently 
therefore a distinction between the Word and God, 
although the Word is God, and hence Divine. 

What then is the distinction between God and the 

Word? God is the Infinite, unapproachable Divine 

Being, infinitely removed from the creation, and hence 

from man, and therefore incapable of servitv^ as a begin- 

^^/7^ to creation, and of dwelling in ciealvotv, ^i\.« *\\.\vaA 
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been called into existence. By God is here meant the 
Father of Eternity, who is Eternal and Infinite, and 
thereby is infinitely removed firom any of the attributes 
of a finite human being. 

The relation between God and the Word is, however, 
thus explained : " No man hath seen God at any time ; 
the only begotten Son, which is in the bosom of the 
Father, He hath declared Him " (John i. 1 8). 

The Word therefore bears the same relation to God, 
which the Son bears to the Father. The Word therefore 
is a derivation or a proceeding from God ; and in and by 
this Divine derivation or proceeding God declares 
Himself to men. 

In and by the Word, therefore, which is a Divine Pro- 
ceeding or a Divine Emanation, the Infinite God of 
eternity is able to declare, and thus to manifest Himself 
to finite human beings. 

Again we read that "the Word was in the beginning 
with God," and by this is meant that in the beginning of 
creation, God, the Infinite Father of Eternity was with 
the Word, i.e, with the Divine Proceeding or the Divine 
Emanation which is the immediate cause of creation ; for 
we read further, "All things were made" or created 
" by," or rather through " the same ; " and without it was 
not anything made that was made." 

All things were made, or created by the Word, and 
hence the universe was made, and is the result of an act of 
creation. The universe, therefore, did not proceed from 
the Word by continuity, but by a discrete act of creation. 
Wherefore the Creator cannot be commingled with His 
work, but is discretely separated from it. 

The Word, however, is a Divine Emanation proceeding 
from God, or from the Infinite Father of Etexx\\^. "\Ni& 
relation, as we have seen, is comp^xe^ \.o ^^ ^«^^^ss^ ^*n- 
Father and Son. Therefoie \t \^ vYv^X. x^tva ^'^^^ ^^^^ 
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Christ " the incarnate Word," throughout the whole of 
the New Testament is called the Son. 

But in what sense is the Word a Divine Emanation or 
a Divine Derivation ? 

The natural universe is an image and mirror of the 
spiritual universe ; even as man's body is an image and 
mirror of his soul. God, the Infinite Father of Eternity, 
in the natural universe is represented by the invisible 
nucleus of the natural sun. But the Word, the Divine 
Emanation, is represented by the luminous surface of the 
sun, and by the rays which are carried by the atmospheres 
to the limits of the natural universe. 

The Word, or the Divine Emanation, in its first prin- 
ciples forms a grand spiritual sun, which encompasses 
God, as the fiery surface of the sun encompasses its 
invisible central nucleus. But as the fire of the natural 
sun by the intervening expanses of ether and air is so 
tempered that it can be finally received by the objects 
composing our earths; so also the fire of the Word, 
of the spiritual sun which emanates from the Infinite 
Father of Eternity, is tempered more and more until at 
last it is able to be received by the souls of spirits and 
angels, and also by the souls of men on earth. 

The Word in its first principles, therefore, is an ocean 
of spiritual fire. Spiritual fire, however, is love ; and the 
light by which it manifests itself is wisdom. Wherefore 
the Word in its first principles is an ocean of Love and 
Wisdom ; and this ocean of Love and Wisdom emanates 
from God, who is the Infinite source of Love and 
of Wisdom. 

The Word, however, as we read in our text, is God ; 
wherefore the ocean of Love and of Wisdom which con- 
stitutes the Word in its first principles is Divine Love and 
Divine Wisdom ; not human, nor even angelic love and 
ffr/sdom. 
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And yet the spiritual sun, which is constituted by the 
first principles of the Word, or of the Logos, and which 
in its essence is Divine, is the parent of the finite, and 
hence the source of creation. Let us consider this 
point. 

The natural sun is an image and a mirror of the 
spiritual sun, and each ingredient of the spiritual sun is 
faithfully represented in the natural sun. Love which 
is spiritual fire^ is represented there by the solar fire; but 
wisdom which is the form of love is represented by the 
light which is diffused from the natural sun ; for as love 
manifests itself by wisdom, so the solar fire, and hence 
the natural sun, manifests itself by its light. These two 
elements, fire and light, are usually said to constitute our 
natural sun. Yet the natural sun is not only the source 
of natural heat and light, but it is also the parent of a 
third element, and this third element is the ether and 
the air, by which the solar rays are tempered, and con- 
veyed to the earths underneath. 

This is new doctrine to those who are skilled simply 
in human science, and who are not acquainted with the 
principles of what we have referred to as Divine Science. 
Yet, the doctrine that the natural sun is the parent not 
only of natural heat and light, but also of the natural 
atmospheres follows from the very principle by which 
Divine Science is distinguished from merely human 
science. And the principle on which Divine Science 
is founded is one which is well known in geometry, 
namely that a circle, and hence the circumference, is pro- 
duced from the centre. This . principle, the truth of 
which is confirmed by geometry, when applied to the 
creation of the universe, teaches that the natural sun 
which is the centre, is also the parent o€ ci>ax "y^sact 
system; it, therefore, teaches lYvaX. \\\^ xv-aXx^^ ^^^^ ^"^ 
only sends forth the heat and Y\^\. \yj ^V\c}a onss. 's/^ "^ 
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system is sustained in a physical manner, but also that 
it generates the atmospheres by which the heat and light 
of the sun are conveyed to the earths below. Nay, it 
further asserts that all the natural substances of which 
our own earth, and all the planets revolving around the 
sun, are composed, are derived entirely from the natural 
sun through the medium of the natural atmospheres. 
Human science on the other hand, which originates in 
the brains of finite men, has adopted the opposite 
principles, namely, that the centre is produced from the 
circumference ; which principle is condemned as false 
by geometry ; for geometry declares that from the cir- 
cumference it is impossible to compute or arrive at the 
real centre of a circle. That this principle is, however, 
adopted by the leading men of science may be proved 
by these considerations : 

The elder Herschel and after him La Place developed 
what is known as the nebular hypothesis, according to 
which the stars are elaborated by the subsidence and con- 
densation of an immense nebulous fluid, which, accord- 
ing to them is the primeval chaos, out of which the sun, 
and afterwards the planets were formed. This theory 
has been deprived by the latest results of the telescope, 
and of spectroscopy of the natural facts on which it was 
based ; for several of such nebulae as the elder Herschel 
declared to be solar systems in a state of incipiency 
have been resolved by more powerful telescopes into 
clusters of stars, while other nebulae have been proved 
by spectroscopy to be mere assemblages of two or three 
gases, which do not contain the elements out of which 
worlds are formed. 

But when the nebular theory was shorn of the apparent 
facts of nature on which it rested, another theory was 
started by those physicists who teach the law of the 
correlation of forceSy or the conservaUoxv oi ^xist^. 
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These gentlemen among other things are vexed by the 
question of the fuel which the sun requires for its com- 
bustion. A theory much in vogue among them is this, 
that the solar heat and light are caused by the showering 
down of meteoric matter upon the sun's surface; the 
zodiacal light being supposed to be a cloud of meteorites, 
from which the rain of meteoric matter may be derived. 
By such means they still seek to uphold the theory that 
the centre is derived from, and sustained by, the circum- 
ference. 

How little the astronomers of the present day are 
inclined to look upon the sun as the parent of the 
planets, appears from the following extract from a popular 
" Introduction to Astronomy ; " *' Astronomers generally 
regard the sun as a habitable globe, probably peopled by 
intelligent beings, though of a differently organised race 
to ourselves. This appears far more likely than that it 
should be a vast orb of fire, as the ancients supposed, 
but without doubt, erroneously. The resplendent nature 
of the sun is now considered to arise from a luminous 
atmosphere, or photosphere as it has been termed, which 
is the source of light, and the partial cause at least of 
heat throughout the system." 

Such is the theory which is generally adopted by the 
men of science at the present day ; and this theory flows 
from the fundamental principle that the centre is derived 
from the circumference. Divine Science, however, which 
adopts the opposite principle, namely, that the circum- 
ference is derived from the centre, declares that the 
natural sun is not only the parent of natural heat and 
light, but also of the natural atmospheres, and in fact of 
all the various natural substances of which the various 
planets within its system are composed. 

We are now in a condiUou lo ^\vo^ \\cy« 'viw^ ^Szc&xc^'^:. 
Father of Eternity, by the >Not^ nn\\\cN\ Ss. ^ XS>m>^'^ 
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Emanation from Himself, was able to create the spiritual 
as well as the natural universe. 

As there are three principles which proceed from the 
natural sun, namely, heat, light, and the atmospheres, so 
also there are three principles which emanate from the 
Infinite Father of Eternity, and which constitute the 
spiritual sun, the Word in its first principles. These 
three principles are spiritual heat or love, spiritual light 
or wisdom, and the containing principle of spiritual heat 
and light, which is productive of the spiritual atmo- 
spheres. 

This third or containing principle of Divine Love and 
Wisdom in the spiritual sun is the origin and source of 
the finite. Not, however, in the form in which this 
principle emanates from the Infinite Father of Eternity ; 
for everything that proceeds from God is God, and hence 
is Divine. But out of this third or containing principle 
of the spiritual sun, God, by a distinct act of creation or 
finition made and created the initial atoms of everything 
that is finite. 

By this distinct act of creation and finition the 
Creator drew a sharp line of demarkation between 
Himself and His work, so that they can never become 
confused or confounded. 

This process of finition was not extended to spiritual 
heat and light, to the Divine Love and Wisdom 
emanating from the Infinite Father of Eternity ; but when 
the containing atmospheric principle became altered, it 
imparted its altered character also to the spiritual heat 
and light, the Divine Love and Wisdom which it bore in 
its bosom. In this wise the Word, the Divine Emana- 
tion, was rendered fit to produce or create in the first 
place the natural universe, and in the second place to 
accommodate to the states of those finite beings and 
those finite substances which wete X\\v)is e^^^ vtWa 
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existence, the Life which constantly pours out or 
emanates from God. 

Yet this finition, and hence this accommodation of 
the Infinite Divine Life which from God poured into 
the spiritual sun, and is the Word in its first principles, 
is not effected once only but several times in succession, 
so that there is not one unbroken expanse between the 
mind of man and the spiritual sun whence it derives its 
life and spiritual sustenance — even as in the natural 
world between the earth and the natural sun there is not 
one unbroken expanse of natural atmosphere. 

That there is at least one break between the earth 
and the natural sun is admitted by the natural science of 
the present day ; for the astronomers have observed that 
the light from the luminous bodies in the natural sky is 
not transmitted to the earth below in a straight unbroken 
line, but that at a certain well-defined distance from the 
earth it is bent, by entering there into a different 
atmospheric medium. That atmosphere through which 
the light passes at first, the learned denominate ether, 
and they teach that the region of ether is discretely 
separated from the common air underneath. The 
learned further teach that the ether passes through the 
particles of the air, and conveys light and the phenomena 
of light to the organ of sight in the human body. 

Divine or revealed Science goes one step further than 
this and declares that neither does the region of the 
ether extend to the natural sun itself, but at a certain 
distance from the sun it likewise ceases, and makes room 
for a still more subtle and refined atmosphere which it 
denominates aura. 

Revealed science therefore teaches that our natural 
sun is the parent of three distinct atmospheres — o€ ^^ 
aura, the ether, and the commoiv aix. \\. x^"a.0tvK5» SyisS:icsKx 
that the aura consists of exceediuv^'^ ^\s\^ ^■as^C^.c^R.^ ^ 
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atoms in the highest state of commotion. A portion of 
these atoms or particles, it further teaches, is used after- 
wards in the composition of the particles of ether ; while 
the remainder of the aura particles flows undisturbed to 
the earth underneath. A portion of the ether particles, it 
further teaches, is used, in the composition of the particles 
of the common air, while the rest of the ether particles 
likewise reaches to the earth underneath. 

There are thus three atmospheres generated between 
the sun and our natural earth, and by these three atmo- 
spheres the heat and light of the sun are tempered' and 
moderated, and in this tempered form conveyed to our 
earth. 

Natural science also teaches that there are degrees of 
density in our own common atmosphere, that the air we 
breathe is therefore densest near the surface of the sea, 
and that it becomes lighter and more rarified in propor- 
tion as we rise above the level of the sea. Divine or 
revealed Science extends this natural fact to the two 
other atmospheres, and it teaches that all the atmospheres 
become in proportion as, within their own regions, they 
approach the sun, more active and less sluggish and 
condensed. 

Such, revealed science says, was the nature of the 
atmosphere before there were any earths or planets in our 
solar system. The atmospheres which in their order of 
composition then poured out into the empty space below, 
at first were in the highest state of commotion and activity; 
but in proportion as they removed to a greater distance 
from the sun, all three atmospheres become denser and 
more sluggish, and at last were unable longer to preserve 
their atmospheric or gaseous condition ; and as hot steam 
will condense into water after it has sufficiently cooled 
down, so also the three natural atmospheres which were 
originally generated from the natural sun, became con- 
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densed at last into the liquid and solid material particles 
of which the various planets consist; and as the solar 
atmospheres continually pressed around the infant planets; 
and as the atoms of which the two higher atmospheres, 
the ether and the aura, consist are in a state of highest 
commotion, therefore by their circumpressure on the 
earth, and by communicating to the earth the motion 
which they themselves receive from the sun, they imparted 
and still impart to the planets that motion by which they 
revolve around their own axis, and also that by which 
they are carried around the sun. The extent of this 
motion, however,and thus of the planetary orbits is deter- 
mined by the gravity or the weight of the planetary orbs 
in space. 

Such is in brief the outline of the creation of the 
material portion of our solar system as taught by Divine 
or revealed Science ; and the principle which underlies 
this theory of the creation of the natural universe is that 
the circumference is produced from the centre, and not 
the centre from the circumference. But the natural sun 
has no inherent power of forming atmospheres, and of 
creating planetary orbs out of these atmospheres. The 
natural sun in itself is dead, like everjthing natural. So 
the human body in itself has no power of growing and 
no power of leading a physical existence in the natural 
world. As the natural body of man derives all its power 
of growing, and also the whole of its physical life from 
the soul which dwells within it; so also the natural sun 
derives all its physical energies from the spiritual sun, the 
Word in its first principles, "by which all things were made, 
and without which was not anything made that was made." 

As the natural sun is dead in itself, therefore on the 
other hand it cannot impart any life to the atmospheres 
which are generated from its bosom ; it cannot even 
superintend the formation of the ether out of the aura^ 
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nor that of the common air out of the ether. In order 
to produce this result, not only must the natural sun be 
continually acted upon by the spiritual sun, its immediate 
cause; but each of the three natural atmospheres must 
in its turn be acted upon by a corresponding spiritual 
atmosphere. There are therefore different spiritual 
atmospheres created by the Infinite Father of Eternity 
out of the spiritual sun, which as we have seen is the 
Word in its first principles. There are three such 
atmospheres which proceed immediately from the sun of 
the spiritual world. These atmospheres which are first 
created out of the spiritual sun, are above the three 
atmospheres which are created out of the natural sun. 
Yet, subsequent to the three first spiritual atmospheres, 
three additional spiritual atmospheres were created by 
God to attend upon the three natural atmospheres gene- 
rated out of the natural sun. 

There are thus altogether six spiritual atmospheres, 
three above the natural sun, and three below it. And as 
all the spiritual atmospheres are created by God out of 
the spiritual sun ; and as the spiritual sun consists of the 
Word, the Divine Proceeding or the Divine Emanation 
in its first principles, it hence follows that between the 
spiritual sun, where the Word is in its first principles, 
and between the region of the body of man, there are six 
degrees, each degree of which is more compounded, 
more complex, and hence more general, than the pre- 
ceding one.^ 

Of these degrees the first three are above the begin- 
nings of matter, and hence are entirely independent of 
it ; these form, we are taught in the doctrines of the New 
Church, three distinct planes of existence for the angels 
of heaven, and hence they form three distinct heavens : 
the highest or the third, the second or the middle, and 
the first or the lowest. 
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With the fourth spiritual degree begins the highest 
spiritual region, of which man can become cognizant 
during his existence in the natural world ; it is the region 
where his reason, or his rational judgment dwells. The 
fifth spiritual degree, is that in which man moves with 
his power of imagination ; and the last or sixth degree 
constitutes man's bodily degree, or the region where his 
natural senses are active. 

Such is a description of the degrees in a man's soul 
which may be successively opened from the lowest of 
the natural world to the highest of the spiritual world. 

As from the three natural atmospheres were produced 
all the substances which constitute the earths of the 
various solar systems ; so also by a similar process of 
condensation spiritual substances are produced on the 
various planes of spiritual existence, and of these spiritual 
substances the spirits or the souls of men are constituted; 
of these spiritual substances also, which are sustained by 
a continual influx of life from the spiritual sun, the 
spirits of men are composed, when they are separated 
from their natural bodies, and they continue then to exist 
in that particular plane of existence in the spiritual world, 
of which the corresponding degree had been opened 
with them during their life in the natural world. 

Out of the spiritual substances which are obtained by 
the condensation of the spiritual atmospheres, are then 
also formed those abodes, in which and upon which the 
souls of the departed lead an immaterial, ^that is, a 
spiritual existence — some in heaven and others in hell. 

Such is a general outline of the creation of the 
spiritual and natural universes as taught in the doctrines 
of the New Jerusalem, and as it is set forth in the 
spiritual sense of the opening verse of the first chapter 
of the Gospel of John. 

In conclusion, we desire briefly to state^ wK^ ^^ 
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have chosen to expound the first chapter of John, rather 
than the first chapter of Genesis, which in its literal sense 
seems to furnish so many additional particulars. The 
reason is that the first chapter of Genesis when examined 
in the light of the spiritual sense of the Word, treats not 
of the creation of the natural universe, but of man's 
regeneration ; the six days of creation being descriptive 
of the six stages which man has to pass through until 
from natural he becomes spiritual, and thus able after 
his departure from this world, to enter one of the three 
heavens, of which the Lord's eternal kingdom consists. 
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THE INTERMEDIATE STATE, AND THE USES 

PERFORMED THEREIN. 

"Unto every one that hath shall be given, and he shall have 
abundance : but from him that hath not shall be taken away even 
that which he hath." — Matt. xxv. 29. 

A KNOWLEDGE of the intermediate state requires a 
knowledge of heaven and hell, and of the road which 
leads man either into heaven or into hell ; and in addi- 
tion it requires an exact knowledge of that change which 
every man undergoes when he departs his life in the 
natural world by the gate of death. 

A summary of all this knowledge is contained in the 
parable of the talents ; and we are able to derive this 
knowledge from it on examining it in the light which is 
shed upon it by the doctrines of the New Jerusalem. 

All men on their creation are placed by the Lord in 
this natural world, where their spirits rest upon a natural 
body, and where a great portion of their spiritual being 
besides is encased with a material covering, so that they 
are rendered capable of being influenced by the world of 
nature, or the world of space and time. 

The relation which man upon his creation occupies 
in respect to his Maker is this : The Lord, his Maker, 
is an infinite source of the life of goodness and 
truth, and man is a finite recipient vessel of this life ; 
his spirit is organized of the faculties of will and 
understanding, of which the will is an organ receptive 
of the life of goodness from the Lord, and the under- 
standing an organ receptive of the li%bl ^^l \3XiJ^ 
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proceeding from Him. Such is the influence which 
the Lord exerts upon the higher, spiritual part of man's 
organization. 

The lower external part of man, however, extends into 
the natural world to which his natural body belongs ; 
and as the whole of the man's lower, natural part is 
besides infilled with material particles which are derived 
from the natural sun, the source of matter ; and as that 
sun, by virtue of the heat and light proceeding from it, 
exercises a constant influence on the material part of 
man, it follows that the man, while living in this world, 
is subject to two influences; his spirit receiving an 
influence from the life of goodness and truth from the 
Lord, his Creator, while his body receives an influence 
from nature. 

As man, however, is organised of a will and an under- 
standing, and as this division into a will and an under- 
standing reaches down into his very body, therefore the 
body on the one hand is an outlet for the activity of 
man's understanding and will in words and deeds ; and 
on the other hand there is an inlet through the body 
into the man's will and understanding from the world of 
nature through the five natural senses. 

While the man's interior, spiritual being therefore is 
animated by the life of goodness and truth proceeding 
from the Lord, his Creator, his lower, external being, or 
his body, is permeated by an influence from nature 
through his outward senses. 

The effect, however, which the impressions of the 
senses of the body exert upon the man himself, that is 
upon his will and his understanding, is that they hide 
completely from the man's eyes in this world, the Lord, 
his Maker, and also that world to which the man belongs 
by virtue of his spiritual organization. 

This circumstance is represented in the parable of the 
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talents by the man, the lord of the servants, travelling 
into a far country, and thus out of the sight of man. 

Yet the Lord, the God of the universe, does not 
travel thus far away from men in this world without 
leaving with them a competent evidence of Himself, and 
of that world which they will inhabit, after casting off by 
death their natural bodies. This is meant in the parable 
by the man travelling into a far country, calling upon 
his servants, and delivering unto them his goods. 

The goods which the Lord, our heavenly Father, 
delivers unto us are of two kinds ; for they consist in 
the first place of all those states of innocence, tranquillity, 
and peace, and again of all those feelings of love and 
charity which the Lord, through the interior avenues of 
their spiritual being, instils into the hearts of all new-born 
babes and infants. And these states of goodness and 
love from the Lord, we are further taught in the writings 
of the New Church, form a basis of influx there for the 
angels of heaven, and thus bring the man from his very 
first creation under the continuous influence of heaven : 
for we read that the angels of these little ones are always 
in the Lord's presence. This influx of the feelings of love 
and goodness into the hearts of men, as we are further 
taught, is continued throughout the whole of a man's 
childhood and youth. The implantation of these states 
in the hearts of men, for the most part, takes place 
unconsciously to themselves. 

Yet this is only one portion of the goods which the 
Lord delivers unto His servants. The other portion of 
these goods is contained in the Sacred Scripture, and 
consists of the knowledge of Divine Truth which men 
derive from the Sacred Scripture by instruction and their 
own study ; this other portion of His goods the Lord, 
before travelling into a far country, commits to the 
understandings of men in this world. 
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This acquisition, or this learning, of the knowledge of 
truth from the Sacred Scripture is no longer an uncon- 
scious operation on the man's part ; wherefore we read 
in the parable that some of the servants procured for 
themselves five talents, others two, and still others one. 
Still as the Lord Himself in the Sacred Scripture holds 
out these talents to men, and imparts them to all who 
have a desire for them, therefore it is stated in the 
parable that He gave these talents to the various 
servants. But as He leaves every man in perfect freedom 
to take either much or little of His Divine bounty, 
therefore we read further that He gave to every one 
according to his several ability. 

The man's ability to receive much or little of the 
knowledge of Divine Truth, depends not so much on 
the quality of his understanding, as on that of his will \ 
for in proportion to the increase in him of the love of 
self and of the world, his desire, and hence also his ability 
to receive the knowledge of Divine Truth diminishes. 

After thus giving to His servants according to their 
several ability the Lord straightway takes His journey, 
by which is meant that He disappears from the lower 
sensual vision of men in this world, leaving them in 
perfect freedom to do either the Lord's will or their own 
will, and to believe either the voice of Revelation, or 
the voice of their own bodily senses. 

These states of goodness and truth with which the 
Lord blesses all men during their age of childhood and 
youth, are fixed in their memory, which is thereby 
changed into a smiling garden and paradise. 

Yet in another parable which treats on the same sub- 
ject we read, that "while men slept, the enemy came 
and sowed tares among the wheat." The enemy who is 
here spoken of is the man's own hereditary nature which 
is receptive of an influence from hell, and hence is produc- 
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tive of evils and falsities. These evils and falsities con- 
sist of all selfish and worldly states in which the man 
has been during his age of childhood and youth, and of 
all the appearances of nature and the fallacies of the 
senses which are contradictory to revealed truth, and 
which together with the knowledge of false doctrine are 
communicated to man in the first age of his life. These 
evils and falsities are likewise impressed upon the man's 
memory, and they constitute there a basis of influence 
for the evil spirits of hell. 

Man begins his life in this world by acting from the 
contents of his memory and increasing thereby either 
his stock of good, or his stock of evil there ; at the same 
time also he enriches his knowledge of truth, or as the 
case may be his knowledge of what is false in his 
memory. 

While acting from the states recorded in his memory, 
the man is at one time under the influence of the good 
and truth which are stored up there, and at another time 
under that of the evil and falsity which are accumulated 
there ; and as the store of good and truth in his memory 
is under the direct influence of the angels of heaven, 
and his store of evil and falsity under that of the evil 
spirits of hell, the man in the first age of his life is in a 
state intermediate between heaven and hell. 

In this intermediate state between heaven and hell he 
continues during the whole of his life in the natural 
world, and also for some time after his departure from 
this world. 

The characteristic of the intermediate state is a state 
of non-conjunction of good and truth. When a man is 
in this state he acts to some extent from impulse, and 
not yet from principle; and truth with him is then 
chiefly a matter of the memory, and is not yet exalted 
into a principle of life. 
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Truth is exalted with man into a principle of life only 
when he enters upon his age of maturity, and when he 
begins to trade with the talents which he has received 
from the Lord during his childhood and youth. Then 
also from the use which he makes of these talents it 
appears whether he has received few or many talents 
from the Lord. 

When man enters upon his age of maturity, a higher 
story of his spirit, his rational mind is opened; and 
when he enters upon that higher, interior state of his 
being, his life's love, which is himself, decides either in 
favour of the kingdom of goodness and truth, or in 
favour of the kingdom of evil and falsity. 

This decision is made in the very inmost being of the 
man, where the faculties of freedom and rationality 
reside with him ; and according as this decision is made, 
the man's love on reaching down into the memory, which 
is spread out as a mirror before it, takes out thence 
either truths or falsities, and conjoins itself with them. 
If the man declares in favour of the loves of self and of 
the world, and thus in favour of evil, then he feels 
attracted to the falsities in his memory which favour and 
excuse his evil love, and with these falsities his evil love 
enters into an unholy alliance, and thereby establishes 
the reign of evil and falsity in his interior nature or his 
soul. 

When a man has once declared in favour of the 
alliance of evil and falsity in his mind, when therefore 
the ruling love of his being is evil, then that love seeks 
to produce corresponding fruits ; and for this purpose it 
descends into the memory below, and arranges it into 
harmony with itself. The evils and falsities there it 
summons into the middle, under its immediate gaze, 
ready for immediate action ; while all those goods and 
truths which are in opposition to the life's love it exter- 
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minates and destroys, or it reduces them into a state of 
servitude and slavery, and consigns them to the outer 
parts of the natural memory. 

If the man, on the other hand, on arriving at his age 
of maturity declares in favour of the Lord and His 
kingdom, if therefore he resolves to make the teachings 
of the Sacred Scripture his rules of life, then the truths 
from the Word of God, and from the doctrines of the 
Church are summoned under the immediate gaze of the 
life's love; and then the Lord, acting upon the man, 
raises out of the memory into the interior, spiritual region 
of the man, or into his heaven, all those truths which 
harmonize with that heavenly love which the Lord now 
breathes into the man's soul. Out of this new love, and 
out of the truths from the Sacred Scripture which the 
Lord raises from the memory into the light of the man's 
interior spirit the Lord now organizes there the beginnings 
of the new man, the new Adam, the product of regene- 
ration ; and in this wise the kingdom of God or heaven 
begins to be created in the interiors of a man's spirit. 

It is this then that is meant by the Lord where He 
said, " The kingdom of God cometh not with observa- 
tion : Neither shall they say, Lo here ! or lo there ! for 
behold the kingdom of God is within you ! " 

And again, the kingdom of heaven, when it is at first 
planted in the interiors of a man's soul, is small and 
apparently insignificant, even "like a grain of mustard 
seed which a man took and sowed in his field : which 
indeed is the least of all seeds ; but when it is grown it 
is the greatest among herbs, and becometh a tree, so 
that the birds of the air come and lodge in the branches 
thereof" 

We see therefore that the essence of heaven, or of the 
kingdom of God, consists in the conjunction of good 
and truth from the Lord, while the essence of hell con- 
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sists in the conjunction of evil and falsity ; and in both 
cases this conjunction begins in the man's interiors, and 
is continued thence into his exteriors. 

The conjunction of good and truth in the man's 
interiors and in his exteriors is, however, the work of ^ 
lifetime, knd when that work is not accomplished in this 
life it has to be accomplished in the other life. 

So also the conjunction of evil and falsity, on the 
other hand, which constitutes hell, is very seldom accom- 
plished in a man's spirit during his life in the natural 
world. For generally he hides very carefully the evils of 
his interior nature so that they shall not be seen by men 
in this world. Nay, sometimes men in this world 
actuaHy wear a complete, double nature. Their interior 
nature, where their life's love prevails, in this case is a 
texture of evil and falsity, and in that nature they burn 
with the desire of transgressing the commandments of 
God and of men ; and yet outwardly, so far as they are 
seen by others, constrained by the fear of losing their 
reputation, and also by the fear of punishment, they lead 
a civil and moral life. Such men are compared by the 
Lord to whited sepulchres. Nay, sometimes men who 
inwardly deny God and revelation, and have no respect 
for the Divine law of charity, outwardly profess a faith 
in the Sacred Scripture, and preach its doctrines, and on 
Sundays they go to church and put on a devout and 
pious exterior. AVith such men the truth of God 
and the faith of the Church are mere matters of the 
memory ; and interiorly, so far as their spirits are con- 
cerned, they are a mere texture of evil and falsity. 
With such men truth and faith abide alone ; and they 
take their talent, the truth from the Lord as taught in 
the Sacred Scripture, and hide it in the earth, in their 
memory. 

While those on the other hand with whom the truth 
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from the Divine Word is conjoined with the good of life 
are represented in the parable by that servant who 
received two talents from his master, and who by trading 
therewith gained two other talents. For by the numbers 
two and four in the correspondential language of Scrip- 
ture there is signified a state of good from the Lord, and 
also a state of conjunction of good and truth, because 
that conjunction is wrought by means of good. 

By the third servant, however, who received from his 
master five talents, and who by trading gained thereby 
other five talents, there are represented those members 
of the Church who have their minds fully stored with 
goods and truths during their childhood and youth, and 
who love the Lord, and constantly go on increasing their 
store of goodness and truth. 

These persons are in the first state of regeneration, 
when a man is imbued with a desire for the truth ; but 
they have not yet arrived at the second stage of regene- 
ration when the desire for the truth is superseded by the 
love of good. This higher state of regeneration in the 
Sacred Scripture is represented by the numbers two and 
four j while the initial state of regeneration, when there 
is an abundance of the knowledge of the truth, and also 
of the states of innocence and peace, of charity and love 
collected during childhood and youth, is represented by 
the numbers five and ten. 

In the sequel of the parable we read, that " after a 
long time the lord of those servants cometh, and reckon- 
eth with them.'' 

The time of reckoning is the time when the man 
departs his life in this world, and enters the future life. 
This time may be compared to that period in the forma- 
tion of a bronze statue when the mould has been com- 
pleted and filled with the liquid metal ; and when after 
the statue has cooled down the mould is brokexN. v^. 
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pieces, and the statue itself stands revealed to the gaze 
of the observer ; for our natural body really serves as a 
mould in which, during our existence in this world, our 
spirit is formed into the likeness of our ruling love ; and 
this ruling love with every one is either good or evil. 
During our natural Hfe, by virtue of our freedom of will, 
we have the power of making our ruling love either good 
or evil, and thus of determining whether our spirit shall 
be created into the image and likeness of an angel of 
heaven, or of a devil of hell. But when the mantle 
which invests our spirit in this world is once broken, 
when therefore our natural body is once separated from 
our spirit, then no alteration is possible in the ruling 
principle of our spirit ; and then the Lord, according as 
our ruling love has been either good or evil, will attach 
us permanently either to a society of angels in heaven, 
or to a society of devils in hell. But meanwhile, that is, 
until the interiors of our spirit come into a state of 
complete oneness with the exteriors of our spirit the Lord 
after death keeps us in the intermediate world between 
heaven and hell, or in an intermediate state between the 
goodness of heaven and the iniquity of hell. 

This intermediate world in the parable of the rich 
man and Lazarus is represented by a great gulf, or a 
great interstice between heaven and hell. 

In this interstice between heaven and hell all men are, 
as to their spirits, during their life in the natural world ; 
and by virtue of the goods and truths, or the talents 
which the Lord delivered unto them during their age of 
childhood and youth, they are associated in the inter- 
mediate world with good spirits who are connected with 
angels of heaven ; and by reason of the actual evils 
into which they have run during their childhood and 
youth, and by the false doctrines which they have 
imbibed, they are associated in that same intermediate 
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world with evil spirits who are connected with societies 
of devils and satans of hell. 

During man's existence in the natural worid, we are 
taught in the writings of the New Church, the Lord 
constantly changes the societies in heaven and in hell, 
with which the man is connected as to his spirit ; and 
He thereby keeps the man in a state of reformation and 
regeneration. But when the man departs his life in the 
natural world, then the Lord in accordance with the 
man's ruling love attaches him permanently to some 
society either in heaven or in hell, and from that society 
he can nevermore break loose ; and when his stay in the 
intermediate world is completed, he is drawn towards, 
and absorbed by, that society either in heaven or in hell, 
in which the Lord at the man's entrance into the spiritual 
world had enrolled him. 

The particular use of the intermediate world or of the 
intermediate state, is declared in the parable of the 
talents in these words : " Unto every one that hath shall 
be given, and he shall have abundance : but from him 
that hath not shall be taken away even that which he 
hath," which words when explained according to their 
spiritual sense signify, that if the ruling love of a departed 
spirit is good, then shall he have an abundance of truth ; 
and by this instruction in the truth which he will receive 
in the intermediate world, he shall be able to receive in 
abundance good from the Lord, and he shall be made 
the participant of the joys of heaven. This then is the 
meaning of the words, " Unto every one that hath shall 
be given, and he shall have abundance." 

On the other hand, however, if the ruling love of a 
departed spirit is evil, and if in the interiors of his spirit 
evils and falsities are joined together ; then from the 
exteriors of his spirit, and hence from the memory which 
he has brought with him from the natural world, there 
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shall be removed all those truths which he has learned 
from the Word of God and from the doctrines of the 
Church, and which he has employed in the construction 
of sheep's clothing, whereby to cover his interior wolfish 
nature. This is the meaning of the words, " But from 
him that hath not, shall be taken away even that which 
he hath." 

All persons who depart their life in this world, are in 
the condition either of the servant who received five 
talents, or of those servants who received two talents, and 
one talent respectively. 

The best of these servants, as we have seen, is he who 
received two talents, and who by trading gained other 
two talents; for this servant, as we have already said, 
represents those with whom good and truth are conjoined 
in the interiors of their spirit, and with whom therefore, 
conscience has been formed, and with whom this con- 
junction of good and truth has extended more or less to 
the goods and truths in the exteriors of their spirit. 

If with such persons their exteriors have been reduced 
into a state of complete harmony with their interiors 
during their life in the natural world ; if therefore their 
thoughts and their words, their intentions and their 
actions in this world have become thoroughly one ; then 
upon their departure from this life their spirit is at once 
received by the angels of heaven, and they are made the 
participants of the joys of heaven ; for to them the Lord 
says in the words of our parable : " Well done, thou 
good and faithful servant : thou hast been faithful over a 
few things, I will make thee ruler over many things : 
enter thou into the joy of thy lord." The only impurities 
which still clung to them in the natural life were those of 
their bodily, sensuous nature ; and these they all cast off 
with their natural bodies. 

With others however, the conjunction of good and 



Uses performed therein, 1 5 

truth, or the formation of the Lord's kingdom in their 
interiors had only begun ; wherefore internally they 
have a faith in the Lord Jesus Christ, and they also are 
imbued with a desire to shun their evils as sins before 
God ; yet owing to their not being sufficiently taught in 
the doctrines of the Divine Word, they were unable 
during their life in the natural world to produce the 
works of a genuine faith in the Lord Jesus Christ. With 
these the interiors of their spirit are superior to, and 
better than their exteriors ; and they are therefore some- 
what in the condition of uncut diamonds. 

These persons on their resuscitation are ushered into 
the intermediate world, where they first come into the 
exteriors of their spirits which do not harmonize with 
their interiors ; but as the ruling love of their life had 
been the love of the Lord and of His truth, and as 
during their life in the world they had tried sincerely to 
apply the Lord's truth to their life ; therefore they are 
presently led by the Lord into the state of their interiors. 
This opening of the interiors of their spirit, where the 
plane of conscience had been organised with them, in 
the world, is described in the writings of the New Church 
as follows : " When they are let into the state of their 
interiors, it appears to them, as if out of a deep sleep 
they had risen into a state of wakefulness, and as if out 
of a state of shade they had come into light. They also 
think now from the light of heaven which imparts to 
them interior wisdom, and they act from good, and thus 
from interior affection. Heaven also flows into their 
thoughts and affections with a feeling of interior blessed-' 
ness and delight, such as they had never known before ; 
for they are now in communication with the angels of 
heaven. Now also they acknowledge the Lord, and 
worship Him from their own life ; for they are in their 
own life, when they are in the state of their interiors. 
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They also acknowledge and worship Him from freedom ; 
for freedom belongs to interior affection. They recede 
also from external sanctity and come into internal sanctity, 
in which worship essentially consists. Such is the state 
of those who have led a Christian life in accordance with 
the commandments given in the Word" {H, H, 506). 

What such spirits need most is a thorough and 
systematic instruction in the doctrines of the Divine 
Word ; this instruction is provided for them by the Lord 
in the intermediate world ; and when by reason of their 
instruction in Divine Truth, good from the Lord in the 
interiors, as well as in the exteriors of their spirits, is by 
and by thoroughly conjoined with truth ; when therefore 
the kingdom of heaven is established in the exteriors, as 
well as in the interiors of their spirits, then the Lord opens 
their eyes so that they can behold the entrance to heaven, 
and then they are most tenderly and affectionately 
received there by their brethren the angels. 

The case, however, is quite different with a spirit who 
as to the interiors of his spirit is in the infernal marriage 
of evil and falsity. He also, on being resuscitated in the 
spiritual world, spends the first portion of his new life in 
the intermediate state; and, indeed, the first days or 
weeks in the exteriors of his spirit ; that is, in those 
exteriors from which he had acted in public during his 
life in the world. With him the exteriors of his spirit 
are good, and its interiors bad. The opening of the 
interiors of such a spirit in the intermediate world is 
described in the writings of the New Church as follows : 
" Quite the opposite state prevails with those who in the 
world had lived in evil, and who had not had any con- 
science, and hence had denied that which is Divine ; for 
all those who live in evil, interiorly in themselves deny 
what is Divine, however, while in externals, they may 
think that they do not deny, but acknowledge it ; for an 
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acknowledgment of that which is Divine, and the lead- 
ing an evil life, are opposites. Those who are of such a 
quality, on coming into the state of their interiors in the 
other life, and when others hear them speak, and see 
them act there, appear foolish and mad. For impelled 
by their evil lusts they burst out into nefarious deeds, 
into contempt of others, into scoffing and blasphemy, 
into hatreds and revenge. They plan deceits, and some 
with such cunning and malice, that it seems incredible 
that such a spirit should have dwelt in a body in the 
natural world. For they are then in freedom to act 
according to the thoughts of their will, because they are 
liberated from their exteriors, whereby they had been 
coerced and restrained in the world. In short, they are 
deprived of their faculty of reason, because their 
rationality in the world had resided not in their interiors, 
but in their exteriors. And yet they appear then to 
themselves as wiser than the rest" (H, H, 506). 

After such spirits in/ the intermediate world are reduced 
into a state of harmony as to their interiors and exteriors, 
and after they have been deprived of all the truths which 
they had brought with them in their memory, and from 
which they had conversed with others when in the state 
of their exteriors; after their one talent therefore, in 
accordance with Scripture, has been taken from them, 
and " given unto him who had ten talents," these spirits 
adjoin themselves to their like in hell, in*fulfilment of the 
Lord's words, " Cast ye the unprofitable servant into outer 
darkness, there thall be weeping and gnashing of teeth." 

A peculiar case is that of those who are interiorly in 
an acknowledgment of the Lord, and who have led a 
life in accordance with the ten commandments, and yet as 
to their understandings had been indoctrinated in a false 
system of faith, and who had confirmed themselves in 
this false faith by passages from the lettet oC \iN&"^\j^js^R. 
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Word, falsely interpreted. With them these falsities are 
not confined to their memory, but they have penetrated 
into the interior recesses of their rational mind, and have 
attached themselves there to their good of life, and hence 
there did not exist with them in the world a genuine plane 
of conscience. These spirits are symbolized in the 
Book of Revelation by the Church of Smyrna, concerning 
which we read ; "I know thy works, and tribulation, and 
poverty, and the blasphemy of them which say that they 
are Jews," that is, genuine members of the Lord's Church 
on earth, "and are not, but are of the synagogue of 
Satan. Fear none of those things which thou shalt 
suffer : behold the devil shall cast from among you into 
prison, that they may be tried : and ye shall have tribula- 
tion ten days," that is during a full period. " But be thou 
faithful unto death, and I will give thee a crown of life." 

By this is meant that persons of this description in 
the intermediate state will have to undergo severe tribu- 
lations and infestations by evil spirits, until they be freed 
from those false doctrines in which they had confirmed 
themselves. This state of tribulation is represented by 
their being cast into prison ; yet in the end we read that 
they will be freed of their falsities, and that the Lord 
will give them a crown of life ; by which is meant that 
the Lord will afterwards provide for them instruction 
in the genuine doctrines* of the Divine Word ; and after 
these truths are conjoined with the good of their life, and 
they are provided with a genuine conscience, they will 
be received into heaven. 

A great number of persons who depart their life in 
this world, are represented by the servant who received 
from his master five talents ; that is, they have received 
from the Lord an abundant supply of goods and truths 
during their childhood and youth and ever afterwards, 
but these goods and truths with them have never 
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become thoroughly conjoined. They are therefore in a 
state of potency, of having the plane of conscience 
organized with them in the intermediate world ; because 
the material for its construction is all stored up in their 
minds. So long as such persons continue in the inno- 
cent, guileless state of their youth they are perfectly safe ; 
that is so long as their life's love does not fix itself upon 
their evils of life, and so long as they do not confirm 
these evils by falsities. To this class of persons belong 
all those who depart their life in this world during their 
age of minority, and thus before they have made their 
choice between good and evil. These young persons in 
the intermediate world are at once rescued from the 
association of the evil spirits who abound there, and 
they are placed in the charge of angels of heaven, by 
whom they are instructed, and carefully trained and 
watched, and under whose guardianship the conjunction 
of good and truth in their minds, and hence their 
regeneration is finally effected, when they are introduced 
into heaven. 

Among those belonging to this class are also such, as 
like the prodigal son in the parable have squandered 
their substance, that is the goods and truths of their 
childhood and youth, in riotous living. If such persons 
have been led astray by others, and if in their transgres- 
sions they have been influenced mainly by a strong 
hereditary propensity in their lower, sensual, and cor- 
poreal nature, and not by an opposition to God's truth ; 
if, therefore, they have erred in a great measure from 
ignorance, and not from malicious forethought, the Lord 
pardons their transgressions ; for there are still alive in 
them the remains of their childhood, the five talents, 
which the Lord safely withdrew into the interiors of their 
minds, while as to their bodies they were indulging in 
riotous living. With such persons their sta.t^% <^^ ^^0^^ 
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a process of correction, have first to be reduced into a 
state of subjection, and then the Lord by bringing out 
their hidden states of goodness and truth works out their 
salvation in the intermediate world 

In conclusion, there is one important statement to be 
made in respect to the opening of the book of life, of the 
interior, spiritual memory, in the other life. With those 
persons whose ruling love in this world has been good, 
with whom therefore conscience had been formed in the 
world, only their good states are revived in the other 
world ; but with those whose ruling love has been 
evil, i.e, with whom in the world evil and falsity have 
been conjoined, all their evil states and all their trans- 
gressions are brought back to their remembrance. In 
this connection we read : " Good spirits are never 
punished, although they may have committed evils in 
the world; for their evils do not return. Their evils 
also have been of a different nature or kind ; for they 
did not commit them from purpose in opposition to the 
truth, nor did these evils proceed with them from any 
more wicked intention than they had received heredi- 
tarily from their parents. Besides, they had been led 
into their evil from a blind feeling of delight, while they 
had been in externals separate from internals " {H, H, 

569). 

If now we desire to review what is taught in the 

doctrines of the New Church respecting the uses per- 
formed in the intermediate state, we find that these 
uses are summed up in the parable of the talents in these 
words : " Unto every one that hath shall be given, and 
he shall have abundance : but from him that hath not 
shall be taken away even that which he hath." 
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THE LAST JUDGMENT— WHEN DID IT TAKE 
PLACE, AND WHAT DID IT ACCOMPLISH? 

Jesus said, "The kingdom of heaven is likened unto a man 
which sowed good seed in his field ; but while men slept, his 
enemy came and sowed tares among the wheat, and went his way. 
But when the blade was sprung up, and brought forth fruit, then 
appeared the tares also. So the servants of the householder came 
and said unto him. Sir, didst not thou sow good seed in thy 
field? from whence then hath it tares? He said unto them. An 
enemy hath done this. The servants said unto him. Wilt thou 
then that we go and gather them up ? But He said. Nay ; lest 
while ye gather up the tares, ye root up also the wheat with them. 
Let both grow together until the harvest : and in the time of harvest 
I will say to the reapers. Gather ye together first the tares, and bind 
them in bundles to burn them : but gather the wheat into my barn," 
— Matt. xiii. 24-30. 

The Scripture doctrine respecting the Last Judgment 
has, during the successive stages of the Christian Church, 
undergone such great changes, that in what is now taught 
upon the subject little of the original doctrine remains. 

These changes have come about first from confusing 
the individual judgment which every member of the 
Church undergoes on his departure from this world 
with the general judgment which overtakes a Church 
when its course is finished, and a new Church is about 
to be established by the Lord in its stead. 

The second cause subversive of the original Scripture 
' doctrine of the Last Judgment springs from forgetfulness 
on the Church's part of the Lord's words : " The words 
that I speak unto you are spirit, and they are life," and 
of the analogous words of the Apostle where he says : 
"God also hath made us able ministers of the new 
testament ; not of the letter, but of the spirit : for the 
letter killeth, but the spirit giveth life." 
Instead of this the Church has cleaved lo \.Vv^ \^\.\.et. 
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and has been oblivious of the spirit, because in confirma- 
tion of the Lord's words, " iniquity has abounded in the 
Church, and the love of many has waxed cold," and 
because in consequence thereof, "many false prophets 
have arisen, and have deceived many" (Matt xxiv. 11,12). 

All those superadditions to the doctrine of the Last 
Judgment, however introduced, vanish, and light falls upon 
this much misunderstood doctrine, when we make a fresh 
start from the words of Scripture, and when enlightened 
by true doctrine we examine its letter in the light of its 
spirit. 

Let us then first of all bring Scripture proof to show 
that the individual member of the Church is judged 
immediately after departing his life in the natural world, 
and that he does not float about in some non-descript 
place until the time of a general Last Judgment. This the 
Lord Himself declared in the parable of the rich man and 
Lazarus, where we read : "And it came to pass that the 
beggar died, and was carried by the angels into Abraham's 
bosom : the rich man also died, and was buried ; and 
in hell he lifted up his eyes being in torments, and seeth 
Abraham afar off*, and Lazarus in his bosom." Here, 
from the Lord's own mouth, we learn that Lazarus after 
death was taken immediately into heaven, and the rich 
man into hell : and this doctrinal statement respecting 
man's resurrection the Lord corroborated on the cross, 
when He said to one of the malefactors that were hanged 
with Him, "Verily I say unto thee, to-day [not at a 
distant general Last Judgment] thou shalt be with me 
in paradise." This, then, is the Lord's own doctrine 
respecting a man's resurrection after death, and his 
judgment then either to a life in heaven or in hell ; and 
this doctrine which the Lord taught His disciples they 
preached in their capacity as apostles. For in the 
Epistle to the Hebrews ix. 2 7, we read : " It is appointed 
unto men once to die, but after this the judgment." 

But as to the manner in whicVv z. xcvaxv Ss* ^cA*^^ «a5s^^x 
death, we read in Revelation xx. t-z-. '''' KxA^. '^a;^ '^^ 
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dead, small and great, stand before God : and the books 
were opened ; and another book was opened, which is the 
book of life : and the dead were judged out of those things 
which were written in the books, according to their works." 

By the book of life wherein the works which a man 
has done in the life of the body are written, are meant 
the interiors of a man's mind, where, whatever the man 
from his will and his love, and thence from his under- 
standing and his faith, has thought, intended, spoken, 
and done in the world is inscribed. These interiors of 
a man's mind are opened after death, and those whose 
works in the body have been evil are judged to a life 
in hell, and those whose works have been good to a life 
in heaven. 

But the standard by which the interiors of a man's 
mind are then judged, and by which it is decided whether 
his works have been good or evil, is the truth in the 
written Word of God, as is declared by the Lord in John 
in * these words : "He that rejecteth me, and receiveth 
not my words, hath one that judgeth him : the word 
that I have spoken, the same shall judge him in the last 
day " (xxii. 48) : but the last day in the case of an indi- 
vidual member of the Church is the time of his death in 
the natural world; for, as we read again, "it is appointed 
unto men once to die, but after this the judgment." 

The time of judgment when a man's book of life is 
opened is also called in Scripture the harvest-time, as 
where we read : "And in the time of harvest I will say 
to the reapers. Gather ye together first the tares, and 
bind them in bundles to burn them : but gather the 
wheat into my barn." In the explanation which the 
Lord gave of this parable to His disciples. He said 
" the reapers are the angels ; " fi-om which it follows that 
as soon as a man departs his life in this world, and 
enters into the spiritual world, he is brought into the 
presence of the Lord's angels, and by them the interiors 
of his mind, his book of life^ is opened ; and of the con- 
tents of this book of life they judge m lYv^ \\^\. oi >i)s\'& 
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Word of God, of the Divine Truth \ and when they find 
that a man when in the world "loved the Lord by keep- 
ing His commandments," they gladly receive him as one 
of their brethren, and then, as they did in the case of 
Lazarus, they carry him into Abraham^ s bosom, by which 
is meant heaven. But when the interiors of a man's 
mind are opened, and it appears that during his life in 
the world he loved himself and the world supremely that 
therefore he did not love the Lord with all his heart, 
with all his soul, and with all his strength, and with all 
his mind, and his neighbour as himself, that he paid no 
attention whatever to the Lord's teachings in the Sacred . 
Scripture ; and that during his life in the world he there- 
fore "rejected the Lord, and did not receive His words," 
then the works of that man examined by the Lord's 
angels in the light of Divine Truth condemn him to 
hell, wherefore he then rushes away from the Lord's 
angels, and joins his like in hell; and in hell he is "in 
torments," because he is there overtaken by the conse- 
quences of the evil which he did in the body. 

Such is the meaning of the "last day" and of the 
" judgment," as applied to the individual member of the 
Lord's Church. But these same expressions are also 
used in Scripture in a sense in which they apply to the 
Church at large. 

As the individual man during his life in the world 
passes through the changes of childhood, youth, manhood, 
and of old age when he is overtaken by death, so also 
the larger organizations of men in this world pass through 
analogous changes. For the whole derives all its 
qualities from its parts ; wherefore also humanity, and 
thus the Church at large among humanity, undergoes all 
those changes through which the individual man, and 
hence the individual member of the Church passes. 
These changes are childhood, advanced youth, manhood, 
and old age ; they are also represented in nature by the 
succession of spring, summer, autumn^ \5yoX«.\ ^)Xs.^'\sn. 
the smaller circle of the day by xciomvcv^^ x\ooxv^ eM^>2cs%-» 
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night. The morning thus is representative and descrip- 
tive of the first and best state of the Church, when the 
hearts of its members are overflowing with love towards 
the Lord, and charity towards their neighbour, and when 
their minds in consequence are bathed in the hght of 
heaven, and they thirst for the truth in the written pages 
of the Divine Word with a view of applying them at 
once to the life. This state of the members of the 
Lord's Church when their hearts are filled with innocence 
and peace from the Lord, and when the Church on earth 
is a veritable Kingdom of God, is succeeded by and by 
by the second state of the Church represented by the 
noon-day ; when the members of the Church begin to be 
delighted with abstract truth, and when they no longer 
study it primarily with a view of being led thereby to the 
good of life. The Church in its noon-day state 
apparently increases in the brilliancy of its intellectual 
light ; but the sultriness of its heat proceeds no longer 
from the pure love of the Lord and the disinterested love 
of the neighbour; but the intensity of its glow is 
borrowed to some extent from the fire of man's own 
unhallowed love of self This glow of the sun proceed- 
ing from man's own love of self the Psalmist had in view, 
where he says, " The sun shall not smite thee by day, 
nor the moon by night." 

The whole object of the Church in man is to break 
down in him the rule of the loves of self and of the 
world, and to implant in him instead the love of the 
Lord and of the neighbour. 

In the first state of the Church represented by the 
morning, the subjection of the love of self and of the 
world is complete, wherefore also the hearts of the 
members of the Church are then moved towards one 
another with mutual love ; each loving the good and the 
success of his neighbour more than his own. When the 
will of man is filled with this heavenly love, then this 
Jove beams into the man's understanding and fills it with 
the light of heaven which is the light oi tiut\v \ Wx ^Vvscv 
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this heavenly love is alloyed with man's own selfish love, 
then the man's heart ceases to beat for the neighbour. 
The man then still desires to teach and instruct the 
neighbour, and to point out his faults ; but he no longer 
lets the light of truth shine into his own heart in order 
that it may reveal to him the failings and deformities 
which are there. The man in the noon-day of the Church, 
however, still acknowledges the absolute sovereignty oif 
the truth of the Divine Word, and he does not dare to 
controvert its authority by the findings of his own thought 
based on the evidence of his senses ; besides, the man 
still believes in the truth of the Lord's words, where He 
says : " The words that I speak unto you are spirit, and 
they are life," and therefore he still regards the letter in 
the light of the spirit of the Divine Word. 

All this, however, changes as by the intensity of the 
man's selfish love of ruling, the Church is urged from 
its noon-day state into its evening state. The evening 
means a diminution of spiritual light in the Church 
caused by a decrease in the love of the Lord and the 
neighbour. In the evening state of the Church the 
loves of self and of the world, which had been kept in a 
state of subjection during its first and second ages, begin 
to break out in the Church; and the leaders of the 
Church are beginning to see that the Church may be 
used as an instrument for the establishment of their own 
selfish power over the hearts and consciences of men, 
and for taking possession of their world by riches. In 
order to do so, however, the Spirit, the truth of the 
Divine Word, must be killed, and its letter which may be 
bent in any direction is then made the object of wor- 
ship instead. By means like these, in the early ages of 
the Christian Church, the prelates and doctors of the ' 
Christian Church, by giving a merely literal interpreta- 
tion of a text of Scripture, ruled that the Lord Jesus 
Christ has abdicated his power of opening and shutting 
heaven in favour of Peter, and his xvo\svycv2\ ^^'aKi5:c^.^^jc!?{5^ 
on the papal chair. In order, Yvo^eset^Vo ^^ "SiRk <5:^^^:2q^- 
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ally, the spirit of the teachings of Christ had to be per- 
verted and falsified ; and this was done by the decrees 
of the rulers of the Church assembled in council ; it first 
having been ruled that the decrees of these councils are 
more binding on the consciences of the members of the 
Church than the teachings of Scripture. Little by little 
also the Scripture itself was removed out of the hands of 
the members of the Church, lest they should discover 
the perversion of doctrine perpetrated by their rulers. 
In proportion as the genuine doctrines of Scriptures as 
preached by the apostles were superseded in the Church 
by the figment of men's own reason and imagination, the 
Church from its evening state gradually sank into a state 
of midnight darkness, when the loves of self and of the 
world reigned supreme in the Church, and when the 
falsities hatched from the imagination of men usurped 
entirely the place of Divine Truth. 

Four times, we learn in Scripture, the Lord's Church 
on earth has thus passed through the stages of morning, 
noon, evening, night; or through its stages of child- 
hood, youth, adult manhood, and decrepit old age, when 
the old Church passed away, and was replaced by a new 
Church. But whenever a Church had run its course, or 
when its age was consummated ; when therefore it was 
about to be replaced by a new Church, a general Last 
Judgment was held over that Church. And as in the 
case of the individual member of the Church, these 
general Last Judgments were not held in the outward 
natural world, but in the interior spiritual world. 

Wherefore by the bodily eyes of men these general . 
Last Judgments have not been witnessed, but they are 
described to the spiritual eye of mankind in the repre- 
sentative figurative language of Scripture. 

The Last Judgment which overtook the Most Ancient 

Church among mankind is described by the deluge which 

carried off the depraved posterity of this Most Ancient 

or Adamic Church ; while the good who were saved from 

t/ji's Iirst general Judgment are lepieservXedXyj'^o^iSci^^w^ 
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whom the Lord established a new covenant or a new 
Church. This second or Noetic Church, which to judge 
from its genealogical tables, had spread over a large 
portion of Asia and Africa, was brought to ruin when the 
self-derived, finite intelligence of the man of that Church 
arrayed itself inimically against Divine Truth, and when 
its members strove to acquire rule in the Lord's Kingdom 
in heaven and on earth, which is expressed figuratively 
in Scripture by the building of the Tower of Babel. The 
Judgment which overtook that Church is described in 
the letter qf the Word by Jehovah God descending and 
scattering the builders of the tower at Babel over the face 
of the whole earth ; and it is further described by the 
destruction of Sodom and Gomorrah, the drowning of 
Pharaoh and his hosts in the Sea Suph, and finally by 
the conquest and extermination of the peoples in Canaan 
by the children of Israel under the leadership of Joshua. 

After the downfall of the Ancient Noetic Church, the 
Lord through the instrumentality of Moses, established a 
purely outward representative Church* among the 
descendants of Jacob. This representative Church also 
passed through the successive stages of morning, noon, 
evening, and night ; its course having been finished, or 
its age consummated, when the Lord Jesus Christ suffered 
Himself to be born on earth. The utterly depraved 
and consummated state of the representative Jewish 
Church is best described by the way in which they had 
converted their most holy place of worship, the temple 
in Jerusalem, into a house of merchandise, or, as the 
Lord called it, into a " den of thieves," and in which they 
put to death the Word incarnate, the Lord Jesus Christ. 

The Last Judgment which was held by the Lord in 
the spiritual world at the consumnation of the Jewish 
Church is described in its minutest particulars in the 
prophetical writings of the Old Testament. It was held 
by the Lord Jesus Christ, while as to His body He 
dwelt with us in the natural world *, axvd ^s» \^ ^-^ Vs^s.^ 
in the spiritual, and not in tYve ivaXMX^Ji :^cf5\.^^*^ ^"^ '^'^'^ 
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visible to the eyes of the men who lived in the world at the 
time of the Lord ; yet He Himself repeatedly alluded to 
it in conversing with His disciples, as in John xii. 31 
where He said, " Now is the judgment of this world ; 
now shall the prince of this world be cast out," and in 
the sixteenth chapter, thirty-third verse, where He says : 
" In the world ye shall have tribulation, but be of good 
cheer, I have overcome the world." 

In the language of prophecy, however, we read of the 
Lord while He was engaged in the stupendous work of 
the Last Judgment as follows : Who is this that cometh 
from Edom, with dyed garments from Bozrah ? This 
that is glorious in his apparel, travelling in the greatness 
of his strength ? I that speak in righteousness, mighty 
to save. Wherefore art thou red in thine apparel, and 
thy garments like him that treadeth in the winefat ? I 
have trodden the winepress alone; and of the people 
there was none with me ; for I will tread them in mine 
anger, and trample them in my fury; and their blood 
shall be sprinkled upon my garments, and I will stain all 
my raiment. For the day of vengance is in mine heart, 
and the year of my redeemed is come. And I looked, 
and there was none to help; and I wondered that there 
was none to uphold ; therefore mine own arm brought 
salvation unto me ; and my fury it upheld me. And I 
will tread down the people in mine anger, and make 
them drunk in my fury, and I will bring down their 
strength to the earth." 

"I will mention the loving kindnesses of Jehovah, 
and the praises of Jehovah, according to all that Jehovah 
hath bestowed on us, and the great goodness toward the 
house of Israel, which he hath bestowed on them 
according to His mercies, and according to the multitude 
of His loving kindnesses. For He said, surely they are 
my people, children that wilt not lie ; so He was their 
Saviour." 

The question here arises. What is it that is effected in 
the spiritual world by the Last ]udgmeivt ^\v\.c\\ \s» Vksld 
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there by the Lord, after the course of a Church is finished 
in this world, or after its age has been consummated ? 
This question is briefly answered by the consideration of 
the following words from Revelation xxi. i, 2 : "And I 
saw a new heaven and a new earth ; for the first heaven 
and the first earth were passed away ; and there was no 
more sea. And I John saw the holy city, New Jerusalem, 
coming down from God out of heaven, prepared from 
God out of heaven." 

By the holy city. New Jerusalem, is meant the New 
Church, which is established by the Lord on earth, after 
the Old Church has run its course, and is consummated. 
This New Church descends from God out of heaven^ 
wherefore it is built up in the hearts of men out of 
heavenly materials. This New Church, in fact, as we read 
in the succeeding verse, is " the tabernacle of God with 
men, wherein He dwells with them, so that they are His 
people, and that He Himself is with them and is their God.'' 

This New Church, however, the Lord's tabernacle among 
men, cannot descend firom God out of heaven, so long as 
the former heaven and the former earth are not removed 
in the spiritual world by a Last Judgment. For while 
the members of the Church, as to their bodies, belong 
to the Church in the natural world ; as to their spirits 
they belong to the Church in the spiritual world. And 
the Church in the spiritual world with which the Church 
in the natural world is connected is of a similar quality 
as the Church on earth ; wherefore it has its periods of 
morning, noon, evening, night, conjointly with the Church 
on earth. And at the time of its morning, it is called in 
Scripture the new heaven and the new earth ; while in 
its time of evening and night, when it is about to be 
superseded by a Last Judgment, it is called the former 
heaven and the former earth. 

There is thus a Church in the spiritual world, and 
there is a Church in the natural world ; and the Church 
in the natural world descends from the Church ux ti\ft. 
spirituai vforXdi^ and is created \tvX.o\\s»\^^x^^^'5». 
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If, consequently, the Church in this world is in its 
state of morning, noon, evening, or night, it is because 
the Church in the spiritual world, which is its spiritual 
cause, is likewise in its state of morning, noon, evening, 
or night. 

A state of night in the spiritual world, therefore, is 
productive of a state of mental night in this world; 
wherefore the dawn of a new morning cannot arise on 
humanity in this world, so long as the Church in the 
spiritual world from which it receives influx is in a state 
of darkness and night. Hence the necessity of a Last 
Judgment by which the power of the perverted Church 
in the spiritual world is broken, and the minds of 
humanity in this world are delivered out of a state of 
spiritual bondage. 

Such a Last Judgment the Lord held in the spiritual 
world at His First Coming, and He Himself brought 
down to men in this world those heavenly materials out 
of which His tabernacle could be formed in the hearts 
of men, and thereby a new Church, the Christian 
Church, could be established in their midst. 

These heavenly materials for the building up of a 
new Church among men, consist chiefly in a new revela- 
tion . of Divine Truth, which for the Christian Church 
which succeeded the Jewish, consisted in the four 
Gospels and the Book of Revelation in the New Testa- 
ment The doctrines of this new revelation were sown 
broadcast in this world by the Lord's apostles, both by 
their spoken and written word, and soon the good seed 
which they scattered began to bear fruit in the hearts of 
men. 

By the establishment of Christianity the character of 
mankind in this world became essentially changed ; so 
that when the spirits of departed Christians began to 
congregate in the spiritual world, they formed there 
congregations and societies of their own, thoroughly 
independent of the societies or the heavens which had 
been organized there of the membets oi \)[v^ ^xe^vsvi^ 
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churches. These Christian societies in the other world 
formed the Church or the heaven in the other world, 
with which the Christian Church in this world became, 
connected, and out of which the Christian Church in 
this world descended. 

The growth of the Christian Church both in this and 
the other world is fully described by the Lord in the 
parable of the wheat and the tares. We read there that 
" the kingdom of heaven is likened unto a man which 
sowed good seed in his field." By the sower is here 
meant the Lord, who sows the truths of His Divine 
Word in the hearts of* the members of His Church, 
meant here by the field. " But while the men slept," 
we read further, "his enemy came, and sowed tares 
among the wheat, and went his way.'' Men are said to 
sleep, in the parabolic language of Scripture, when they 
lead a natural, and not a spiritual life ; that is, when in 
their life in this world they act from the selfish and 
worldly impulses of their lower natural man, disregarding 
the commandments and precepts which the Lord gives 
us for our salvation in His Divine Word. Those who 
obey the impulses of their lower, selfish, and worldly 
nature, as to their spirits, are in association with the evil 
spirits of hell, and these inject into their minds falsities 
which are in opposition to the teachings of the Divine 
Word ; these falsities are meant by the tares which the 
enemy sowed, and then went his way. By his going his 
way is meant that he injects these falsities into the 
thoughts of men, without their knowing whence they 
come. 

We further read, " but when the blade was sprung up, 
and brought forth fiiiit, then appeared the tares also." 
Here is described the state of the members of the 
Church when they arrive at a state of maturity. They 
are then of three kinds. There are those who encourage 
the growth of wheat in their fields, and who carefully 
pluck out the tares fi*om their ^ovvivd. 'Wnks*^ nj::^^^ 
departing their life in this wor\d,\\\L^\.aj:a^cv3^^^^^'^'^^'^'^^^ 
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at once in the heaven called Abraham's bosom, and 
there with those who are like them they form the angelic 
societies of that heaven. Those on the other hand who 
encourage in themselves a spirit of selfishness and world- 
liness, and who array themselves inimically against the 
teachings of the Divine Word, rushing into all kinds of 
sins and transgression ; these encourage the growth of 
tares in their field to such an extent as to suffocate 
completely the good seed. Such men are associated as 
to their spirits with societies of devils in hell, and on 
departing their life in this world they are at once judged 
to hell. Different from both the former and the latter 
are they in whom both the wheat and the tares apparently 
grow up to maturity together, and who are especially 
treated of in our parable. These to all appearance are 
thoroughly good Christians ; they go to Church regularly; 
they lead a morally good life, and do not commit any evils; 
and yet internally they are full of uncleanness and iniquity. 
They do good from policy, from selfish and worldly 
motives ; and they refrain from doing evil and transgress- 
ing the ten commandments, for fear of its injuring their 
reputation, and interfering with their reaching posts of 
honour, and accumulating worldly possessions. For 
selfish and worldly purposes, like the Scribes and 
Pharisees of old, they keep clean the outside of the cup 
and the platter, while within they are full of ravening and 
excess. Such persons also are in a state of faith alone 
as to their understandings ; they worship the Lord with 
their lips and gestures, and even in their thoughts, but 
their hearts are far away from Him. Such Christians 
on entering the spiritual world are in a state intermediate 
between heaven and hell; as to their interiors they 
belong to hell, but as to their exteriors to heaven. Such 
persons on their arrival in the spiritual world, during the 
existence of the Christian Church, were allowed by the 
Lord to make for themselves artificial heavens in the 
world of TForJds, intermediate between heaven and helL 
Such spirits also by their heavenly exXenot^ ^ei^ ^Jc^a \.o 
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keep up association with simple-minded good spirits in 
the outermost parts of the genuine heaven ; with these, 
by an accommodation to their tastes and desires, they 
even entered into friendly relations, and over these they 
exercised a certain rule. In this way the good and the 
bad, the wheat and the tares, became mixed for a time 
in the spiritual world ; and the power of the tares in the 
end became so firmly established there that the angels in 
heaven became disquieted thereby, and in the language 
of the parable they came to the householder, saying, Lord 
didst not thou sow good seed in thy field ? from whence 
then hath it tares ? He said unto them, A man, an 
enemy, hath done this. The servants, the angels of 
heaven, said unto Him, Wilt thou then that we go and 
gather them up ? But he said. Nay ; lest while ye gather 
up the tares, ye root up also the wheat with them. Let 
both grow until the harvest, until the consummation of 
the Christian Church, and then at the time of the 
harvest, that is, at the Last Judgment, I will say to 
the reapers, gather ye together first the tares, those 
who are interiorly evil in the artificial former heaven 
with whom the Church on earth has been connected, 
and bind them in bundles to burn them ; but the wheat, 
that is the simple-minded good spirits and angels with 
whom the tares were connected, and over whom they 
had exercised rule, gather into my bam, that is, into the 
new Christian heaven, out of which the Church of the 
New Jerusalem will descend on earth. 

All this which had been foretold by the Lord in the 
parable of the wheat and tares, and also in the parable 
of the sheep and the goats ; in short, the whole of the 
Last Judgment, which was prophesied to take place at 
the Lord's Second Coming, we believe has been accom- 
plished. "The former heaven and the former earth," 
consisting of tares mixed with wheat on the one hand, 
and of goats and sheep on the other, have passed away ; 
and out of the wheat and the sheep a, xve^ V^^c*^^^ "^xv^ 
a new earth have been foimed b^ >;X\e Voit^ "^^ ^^'^ 
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Second Coming, and out of this new heaven, a New 
Church, the New Jerusalem is now descending on earth, 
in proportion as men on earth receive in their hearts 
the new revelation, the doctrines of the internal sense 
of the Divine Word which the Lord revealed for the 
benefit of humanity at His Second Coming. 

The Last Judgment, which terminated the former 
Christian heaven, and by which the minds of men in 
this world were set free, and enabled to receive the new 
revelation — this Last Judgment, as stated in the doctrines 
of the New Church, took place in the last century, in the 
year 1757. This last judgment, like that which the 
Lord held in the spiritual world at His first Coming, 
was invisible to the eyes of men in this world, but its 
effects are plainly visible in the increased spiritual 
freedom which has since prevailed in the world, and also 
in the marked decrease of the spiritual power which a 
benighted, consummated Church continues to wield in 
the world. This old consummated Church is powerless 
on the one hand to stem the progress of the New Church, 
and on the other hand it is utterly impotent in its efforts 
to check the spread of materialism and infidelity in this 
world, and in diminishing crime and vice. In short, it 
is advancing fast towards that stage of its existence 
concerning which the Lord prophesied in Matt. xxiv. 28, 
"Wheresoever the carcase is, there will the eagles be 
gathered together." 

While thus witnessing the passing away of the old, let 
us hopefully direct our gaze towards the future, and in 
the concluding words of the Book of Revelation let us 
say : " He who testifieth these things saith, Surely I 
come quickly. Amen. Even so, come, Lord Jesus.*' 
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THE PROCESS OF DEATH; WHAT MAN TAKES 
WITH HIM, AND WHAT HE LEAVES BE- 
HIND. 

"A spirit hath not flesh and bones, as ye see Me have." 

— Luke xxiv. 38. 

The one fact, admitting of no exception whatever, which 
we learn respecting ourselves during our life in this 
world, is this, that sooner or later our stay in it will come 
to an end ; for all who are bom are subject to that 
catastrophe which is called death. 

Owing to its very inevitableness, death generally con- 
stitutes an unwelcome subject of conversation; and 
many forbear dwelling in thought upon this subject, as if 
they thereby could keep death away from their doors, at 
least for a little while longer. 

Much of the dread, however, which the generality of 
mankind feel for death, is due to the absolute ignorance 
jarevailing among them on the subject of the life after 
death, and of that momentous change which man then 
undergoes, provided the man does not die outright, and 
is not dissolved into nothing, as is the case with the 
animals around him, for which the gift of immortality is 
not claimed. 

In respect to the immortality of the S9UI, the faith in 
a future life is bound up with a faith in revelation ; and 
where the revelation made by the personal God of the 
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universe to mankind is denied, there also the faith in a 
hereafter is wanting. 

Besides, the faith in a hereafter implies also a belief 
that man is a spiritual, as well as a natural, being, and 
that there is in him a principle which survives the dis- 
solution of the body; nay, that there is a world inde- 
pendent of space and time where the soiils of men, freed 
from their natural bodies, lead an immaterial existence. 

The existence of such a world is taught in the Sacred 
Scripture. And the Sacred Scripture teaches besides in 
unmistakeable language that within man's body dwells a 
soul, and that that soul survives the dissolution of the 
body. 

Why, then, if Scripture contains the true doctrine 
respecting the future life ; if it teaches that in man there 
is a spiritual principle surviving the death of his body ; 
and if it teaches the existence of a spiritual world, where 
man, freed from his natural body, leads an immaterial 
existence ; why, then, if light on all these subjects may 
be found in the Sacred Scripture, is there such a dense 
darkness respecting them in the Christian Church ? and 
why do so many persons in the Christian world deny a 
future existence altogether ? 

The reason is that revelation does not address itself to 
the sensual nature, but to that higher spiritual nature, 
which exists in man above the region of his natural sense. 

This spiritual nature is enlightened by the light of 
heaven ; and that spiritual light is received by man if he 
believes in the one God of the universe Who has revealed 
Himself to us in the pages of the Sacred Scripture, and 
in the person of the Lord Jesus Christ — and if he rati- 
fies his belief by striving to obey the Lord's command- 
ments in the Sacred Scripture. 

He who " loves the Lord by keeping His command- 
ments," whose spiritual mind therefore is open to receive 
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the light of heaven — he, upon reading the inspired pages 
of the Divine Word, sees there the true doctrine respecting 
his own immortal soul, and respecting that world which 
he will inhabit after the death of his natural body. 

But if any one denies the sole Divinity of the One 
God of the universe who has manifested Himself to us 
in the person of the Lord Jesus Christ; and if he divides 
that One God into three Divine Persons, which is equi- 
valent to a belief in three Gods : and if instead of " lov- 
ing that One God by keeping His commandments," he 
declares that man is saved by faith alone ; if therefore a 
man denies the two fundamental doctrines of the Sacred 
Scripture, and if instead he embraces doctrines which are 
opposed to the spirit of the Sacred Scripture — then the 
spiritual region of that man's mind is closed, and then he 
is able to examine the subject of the immortality of the 
soul and of the life hereafter, only in the uncertain light 
of the natural senses; and the natural result oi this is, 
that he lapses into the densest ignorance and darkness 
with respect to them. 

Such has been the fate of the Christian Church ; for, 
wedded to the light of nature, its teachers have invented 
the surprising doctrine, that man consists of a body only, 
and that man's natural body which is laid into the grave, 
and which becomes a prey there to the destructive 
agencies of nature, will be raised up on the last day, and 
gifted with immortality. 

Paul says plainly, " There is a natural body, and there 
is a spiritual body." And again he says, " So also is the 
resurrection of the dead. It is sown in corruption ; it 
is raised in incorruption : it is sown in dishonour ; it is 
raised in glory : it is sown in weakness ; it is raised in 
power : it is sown a natural body, it is raised a spiritual 
body." And then in order to guard his brethren in the 
Christian Church against the false assumption that the 
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decayed natural body at the resurrection is changed into 
a spiritual body, he says, " Now this, I say, brethren, that 
flesh and blood cannot inherit the kingdom of God : 
neither doth corruption inherit incorruption." And yet, 
in violation of this plain doctrine of Paul, the Christian 
Church teaches that the decayed flesh and blood of the 
natural body does inherit the kingdom; and in order that 
it may do so, it teaches that the natural body is changed 
into a spiritual body, flesh and blood into spirit, which is 
an impossibility ; especially if we consider that in most 
cases the flesh and the blood of the natural body are 
entirely gone. 

When a general doctrine of the Church, however, his 
been entirely falsified by the insertion into it of false 
particulars, in order to establish that doctrine again in 
its native purity, it is not sufficient to re-assert it in its 
former general form, but it is necessary to imbue it from 
beginning to end with new particulars, drawn from the 
fountain of truth, and thus from the Lord Himself. 

Such new particulars of the truth we believe the Lord 
Himself revealed to mankind at His Second Coming; 
and these new particulars by which all the doctrines of 
the Christian faith are presented in a new and convinc- 
ing rational light, we believe, are contained in the 
doctrines of the New Church, which are the doctrines of 
the internal sense of the Sacred Scripture. A summary 
of the doctrine of the New Church on the subject of the 
natural and the spiritual body, and on the nature of the 
spiritual world into which a man enters after death, is as 
follows : 

A man's body in this world is a natural effect, and 
like all effects it requires an adequate cause for its pro- 
duction, for an effect without an adequate cause, by 
which it is produced, is utterly unthinkable, because 
in opposition to the very laws of thought 
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What, then, is the cause of the production of a human 
body ; or, if you choose, of an animal body, or a vegetable 
form ? Is the soil in which a plant grows the cause of 
its production ; or is the cause of its production the 
parent-tree which has produced the fruit containing the 
seed whence the new tree has sprung ? 

We can all see that the soil and the seed are indis- 
pensable for the production of a plant at the present day ; 
at least they appear indispensable to a human mind 
instructed by the experience of the senses. 

But are the soil and the seed, coupled with the heat 
and light of the sun and the surrounding atmosphere an 
adequate cause for the production of a plant? They 
furnish the material out of which the vegetable form is 
organized, and the heat and light of the sun furnish the 
physical conditions under which the particles contained 
in the soil and floating in the atmosphere are capable of 
being fashioned into a vegetable form. But are these 
agencies an adequate cause for the production of the 
indefinite variety of plants in this world ? And do these 
agencies possess the unfathomable wisdom which is dis- 
played in the formation of every part in each plant ? No 
one endowed with common sense would pretend to say 
that the soil, the atmosphere, and the heat and light of 
the sun, possess the intelligence necessary for the forma- 
tion of a plant. And how profound this intelligence 
must be we can see from this plain consideration, that 
the most intelligent being in this world, I mean man, is 
able to draw and paint a flower, or to imitate it in wax, 
cotton, and silk ; but he is utterly unable to create and 
generate a plant, which has its seed within itself, and 
which is able to propagate its own species. 

Man, with all his intelligence, can but imitate the 
outward form of a plant, but he can never produce a 
plant with all that intricate, miraculous structure which 
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we observe in all the species of the vegetable kingdom. 
Besides, all the creations of his great human intelligence 
are dead, and void of that spiritual, living power which 
enables plants to grow, and to bring forth fruit in their 
season. 

It is plain that the real cause of a plant is contained 
in its seed, for according to the nature of the seed such 
will be the plant which grows out of |the soil ; but no one 
of sound reason will admit that the seed of a plant is a 
being possessed of that infinite wisdom which is required 
for the production of the most simple plant; that in 
short the seed of a plant is endowed with more intelli- 
gence than the most intelligent human being. 

And yet the cause of a plant must be contained in its 
seed ; for when the seed containing the cause of a plant 
is put into the soil, and exposed to a proper amount of 
the sun*s heat and light, the cause of the plant contained 
in the seed will begin to operate, and it will encompass 
itself by degrees with a corresponding natural body which 
is the effect which this cause is able to produce within 
the sphere of nature. 

Still the original or first cause of a plant cannot be 
contained in its seed ; for, as said before, the seed of a 
plant is not a power or a being endowed with an intelli- 
gence superior to that of man, and yet we, nevertheless, 
see intelligence displayed in its whole form, development, 
and growth. 

From this, then, it follows that the cause contained in 
the seed of a plant, is simply a mediate cause, or a means 
which is employed and operated upon by a power out- 
side of the plant, and endowed with an infinite degree ot 
wisdom and intelligence. This final or first cause of a 
plant is its living end, which flows into it from the one 
and only first cause of creation, the personal Lord and 
Creator of the universe. 
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We see, therefore, that the bodily texture of a plant 
infilled with material particles is derived from the mother 
earth, which in its womb receives the seed cast forth from 
the parent-tree, which seed contains the spiritual organi- 
cal principle of the plant. And this spiritual organical 
principle in the seed receives the life proceeding from 
the infinite source of all life ; and the continual recep- 
tion of this life, by which it is animated and enlivened^ 
enables the spiritual cause dwelling in the seed, to clothe 
itself with that corresponding material form or covering 
which we in this world call a plant. 

An analogous case to this, only in an indefinitely more 
perfect form, we perceive in the formation of animals and 
of human beings. For in man, also, there is a spiritual 
living cause which he has derived from his father, and 
there is in him an external natural effect, his body, which 
he has derived from his mother ; and as the m^n's spirit 
and his body have originally been derived from two 
separate and independent sources, it seems perfectly con- 
sistent with sound reason to maintain, that when these 
two can no longer dwell harmoniously together, they will 
separate ; and that while the natural body returns to the 
mother earth, the spirit, in a spiritual body, is resusci- 
tated in the world of spirit which is the world of causes. 

The question now arises. If a man's natural body is 
the effect of his spirit, as its spiritual cause, wherein in 
the man resides the spirit which is resuscitated on the 
death of the natural body ? 

The spirit of man, which is resuscitated after the 
death of his natural body, resides in the brain; for as 
the spirit is the cause, which, as its natural effect, pro- 
duces a man's body, so the brain is the mediate cause in 
and by which the spirit creates the body, and preserves 
it in a state of order. Besides, the Lord says : " A spirit 
hath not flesh and bones, as ye see Me have," whereby 

B 
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He indicates plainly that the man's spirit is above the 
region of his flesh and bones, and thus above the region 
occupied by his natural body. 

As little, however, as the spiritual principle of the 
plant in the seed is endowed with that consummate 
wisdom which is displayed in the organical structure of 
the plant, just so little is the human spirit or the human 
mind, which dwells in the inmost regions of the brain, 
endowed with all that super-eminent wisdom and skill 
which are displayed in the generation and preservation 
of every least part of the human body. But as the 
spiritual principle of the plant is receptive of life from 
the first source of creation, so also the spirit of man is 
receptive of life from that same source, only more 
immediately, and in a much higher state of perfection. 

In the doctrines of the New Jerusalem we are taught 
that the -spirit of man receives its life immediately from 
the source of all life, namely from our Lord and Saviour 
Jesus Christ ; while the objects of the animal and vege- 
table kingdoms, nay, and the apparently inanimate parts 
of the mineral kingdom, derive the life which is indis- 
pensable to them, mediately from the source of all life ; 
that is, they receive that life after it has passed from the 
Lord Jesus Christ through the world of cause or the 
spiritual world. 

Man thus stands in an immediate and personal rela- 
tion to his Lord and Master, who is inmostly present in 
the soul of every human being born in this world ; while 
the objects of the animal and vegetable kingdoms stand 
in no personal relation to the Creator of the Universe, 
but receive the life of His Love and Wisdom mediately 
through the spiritual world, which animates in a general 
way the spiritual principle contained in their natural 
organisms. 

Again, man is personally related to the God of Crea- 
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tion ; and his Lord and Maker is able to dwell in the 
inmost recesses of his soul or spirit, because man, and 
man alone, is created into the image and likeness of God. 
And by this presence of the Lord our God in the inmost 
recesses of every human soul, man, and man only, is 
gifted with immortality. 

The Lord, therefore, by His constant presence in the 
soul of every human being, endows that soul with 
immortality, and enables it to live whether it be encom- 
passed by a natural body or not. And again, by virtue 
of His presence in the soul of every human being, the 
Lord our Heavenly Father, by acting with the Infinity 
of His Love and Wisdom upon the man's soul or his 
spirit, fills it with that fullness of life which enables the 
human spirit to create the body into its own image 
and likeness, and to keep and preserve it in a state of 
order. 

The spirit of man, then, which is the dwelling-place of 
the Lord our Heavenly Father, and which is the cause of 
the body, as we have seen before, dwells in the brain. But 
in order that by the brain the spirit may create the body, 
and keep it in a state of order, every part of the body 
must be connected with the brain, and hence with the 
spirit or the soul which dwells in the brain. 

There are two brains ; there is the large brain in the 
forehead, the seat of conscious sensation and volition ; 
and there is the small brain in the back-part of the head 
which receives all those sensations from the various 
viscera and organs in the body, of which the man does 
not become conscious. Through the large brain the 
man governs himself, but through the small brain he is 
governed by the Divine Providence. 

Each of these brains consists of a mass of glandular 
little bodies, called the grey substance of the brain, from 
each of which is emitted a delicate little fibre which 



1 2 The Process of Death, 

<iescends from the brain into the body. We are taught 
in the doctrines of the New Church that into each least 
part of the body, which is subject to man's conscious 
sensation and volition, proceeds a fibre both from the 
large and from the small brains ; so that both brains 
have a share in their government ; while those parts of 
the body of which a man does not become conscious, as 
the heart, and all the viscera in the lower part of the 
body, receive fibres from the small brain only, and thus 
are under its sole control. From this, then, it follows, 
that by means of the millions of little fibres, which 
descend both from the large and from the small brains, 
and which taken together, form the nervous system of 
the body, the brain, and by the brain the spirit of man 
Or his soul, governs every part of the man's body. 

The spirit of man, however, acts^ and the body reacts ; 
and by this is meant that although the spirit by the brain 
has established its dominion over the body, the body, 
nevertheless, enjoys in a certain sense a life of its own. 
This also follows from this simple consideration that the 
spirit of man is derived from his father, and his body 
from his mother ; and thus that the substance of these 
two is derived originally from different sources. 

Again, it must be borne in mind that the body does 
not consist simply of material particles, but that it is 
formed by the spirit on the plane of nature out of 
spiritual substances of a lower order upon which the 
spirit imprints its own likeness, and which, during the 
successive periods of its formation, it infills with material 
particles. The body thus may be defined as a spiritual 
principle put forth from the spirit itself, and created by 
the spirit into its likeness on a lower plane of life — ^the 
plane of natural effects. And this spiritual principle, 
which the spirit has thus sent forth from the world of 
onuses Into the world of effects, is tW OT^awvc ^tvtvciple 
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of the body itself, which, in the world of nature, is 
infilled with material particles. 

This bodily principle, also, which dwells in the world 
of effects, the spirit furnishes with a sort of secondary 
life of its own, by means of which the body is enabled 
to react upon the spirit. 

This secondary reactive life of the body dwells in the 
interior spirituous essence of the blood prepared in the 
brain, which courses through the whole domain of the 
body, and imparts to the muscles that particular quality 
called irritability by the learned. 

In order to enable the body, by means of the blood, 
to enjoy this quasi independent life of its own, the body 
is furnished with two centres of motion, the heart and 
the lungs ; and by the action of these two organs the 
faculty is imparted to the body of reacting against the 
spirit. It seems as if the action of the heart and lungs 
were independent of man's spirit ; and yet, by corres- 
pondence, there exists an immediate influx from the 
faculty of man*s will into the heart, and from the faculty 
of his understanding into the lungs, imparting to them 
life, and thereby the power of pulsation and respiration. 
The life of the body, and hence the action of the heart 
and lungs, is thus under the immediate control of the 
life of man's spirit, and thereby under the control of the 
life which from the Lord pours into the souls of all 
human beings, whether in this or in the other world. 

The bodily life of man continues, so long as the spirit 
by its action upon the body is able to produce there the 
pulsation of the heart and the respiration of the lungs ; 
and thus so long as the spirit is able to cause the circu- 
lation of the blood through the body. But the life of 
the body ceases when, on account of some radical changes 
in the body, the action of the spirit is no longer able to 
cause pulsation and tespviaUoTv m >Ccsfc\iRk^\^2sx^'^:ss»^ 
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when the body is no longer able to resist successfully the 
pressure brought to bear upon it by the superincumbent 
forces of nature. 

As long as the spirit by its influx into the body is able 
to continue there the motion of the heart and the motion 
of the lungs, the organical principle of the body is able 
to receive an influx of life from the spirit, and to con- 
tinue in a state of integrity. But when the motion of 
the heart and lungs ceases, then there is a cessation of 
the influx of life into the organical principle of the body, 
and then it is separated from the spirit, and enters upon 
its period of dissolution. 

By the death of the natural body, there is therefore 
meant, in the first place, a separation of the spirit from 
the organical principle of the body which it has put forth 
from itself, and which is spiritual in its origin, and which, 
in the language of correspondences, is understood by the 
flesh and the bones. And in the second place, there is 
meant thereby the dissolution of this organical principle 
which is spiritual in its origin, and which imparts to the 
body the human form, and enables the man to live as a 
natural being in the natural world. But when this 
spiritual organical principle which constitutes the body 
proper is dissolved, then the material particles derived 
from the dead, material sun, by which it had been 
infilled, are set free, and then they either return to the 
earth in the form of dust, or they become scattered 
through the atmosphere in the form of gases. 

This, then, constitutes the part which man, by the 
process of death, leaves behind him in the natural world. 
And we see from this that the process of death does not 
consist in the mere withdrawal from man of those 
material particles by which his spirit had been encased 
during his life in the natural world. That, therefore, the 
process of death is not to be understood as if then a 
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kind of glove were withdrawn from the man, the man 
otherwise remaining as he was before. No, by the 
process of death, not only the glove, but also the hand 
which it contains is cast aside, and hence the whole 
region of flesh and bones ; for " a spirit," as the Lord 
says, " hath not flesh and bones." 

The man, therefore, by the process of death does not 
only leave the material substance of his body behind, 
which may be analyzed by chemistry, but he leaves also 
behind all those organs of sense, and hence those sensual 
faculties, by which he is enabled to live as a man in this 
natural world; he therefore leaves behind him those 
faculties by which he is able to receive sensations from 
the natural world, and to feel a delight in the things 
belonging to this natural world. Besides, the man, in 
departing his life in this world, leaves behind him the 
natural languages of this world ; for when he enters into 
the spiritual world he speaks the language of his spirit, 
or the language of his thoughts and ideas. That the 
thoughts and ideas of a man's spirit are independent of 
the natural language of the body is plain from this con- 
sideration, that a man who possesses a knowledge of 
several natural languages, may, at his own good pleasure, 
express his thoughts and ideas in any one of the lan- 
guages with which he is acquainted. 

Man, in fact, on departing from this world by the gate 
of death, leaves behind him all that portion of his being 
which by birth he received from his mother, while he 
takes that along with him into the spiritual world which 
he received from his father. Or, again, man leaves 
behind him in this natural world all that he had in 
common with the animals, while he takes with him into 
the spiritual world all those faculties by which he is 
superior to the animals and by which he is able to be 
conjoined with his Lord and Maker, and to lead an im- 
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material existence to all eternity in that spiritual world, 
to which he belongs by virtue of his spirit 

As the idea that man, by the process of death, casts off 
not only the material particles which entered into the 
composition of his natural body, but also the spiritual 
organical principle which his spirit sent forth from itself, 
and which constituted the man's spiritual ultimate in 
this world — as this idea perhaps is new, even to New 
Churchmen, I propose to examine more minutely what 
takes place in man by the process of death. 

The separation of the spirit from the organic principle 
of the body does not take place instantaneously. When 
a man dies, the respiration of the lungs first ceases, and 
only gradually the pulsation of the heart is brought to a 
standstill, and even after the action of the heart and the 
lungs has apparently quite ceased, the connection of the 
spirit with the heart through the cerebellum or the small 
brain continues sometimes through several days, and by 
this means the organical principle of the body continues 
under the influence of the agencies of the spiritual world. 
Nay, it continues even in some connection with the 
departed spirit ; and by virtue of this connection, if the 
Lord so pleases. He may restore the spirit to the body, so 
that the man is able to continue his existence in the 
natural world. This is proved by the resuscitation of 
Lazarus, described in the eleventh chapter of the Gospel 
according to John. 

Three stages are usually observed in bodies in which 
the motion of the heart and of the lungs has apparently 
ceased altogether. The first state is that in which the 
bodies are still flexible ; when the eye-lids may be drawn 
over the eye, when the hands may be folded, and the 
limbs straightened. The second state is that when the 
bodies become rigid and stiff, and when the limbs can no 
longer be moved ; this state is technically called rigor 
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mortis^ the stiffness of death. The third state ensues 
when this stiffness relaxes, and the body enters upon its 
period of disintegration. During the first two stages, 
which according to the condition of the body may extend 
over two days, some kind of connection is still kept up 
by means of the cerebellum with the agencies of the 
spiritual world, and the organical or spiritual principle of 
the body remains thereby under the influence of the 
spiritual world, and by this influence the reactive life of 
the body is preserved, after the active life of the spirit 
has been withdrawn from the body; and thus after the 
man, so far as his life in the natural world is concerned, 
to all intents and purposes is dead. This reactive lite, 
which is due to a general influx from the spiritual world, 
after the spirit of the man has been withdrawn from it, 
causes that state of tetanus or lockjaw, called by the 
learned rigor mortis. As long as the dead body i^ under 
this general influx of life from the spiritual world, that 
influx from the spiritual world protects the body against 
the destructive influence of the natural world, which 
through its atmosphere presses with the weight of sixteen 
pounds upon every square inch of the body. When the 
reactive life in the cast-off body, however, has quite 
departed, which takes place when the man's resurrection 
in the spiritual world in the form of a spirit is fully 
accomplished; then' the destructive powers of nature 
rush in upon it, and the disintegration of the body begins. 
From the fact that the reactive life of the body remains 
in it, after the spirit to all intents and purposes has 
been withdrawn from it ; and from the fact that the 
corpse for some time after the spirit has departed from 
it, is capable of resisting the destructive agencies of 
nature, it is plain that there is in the body a spiritual 
principle independent of the man's spirit; which principle 
constitutes the bodily or corporeal principle of man, and 
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which principle is cast off when the man dies. This 
principle is understood in the Lord's words by the flesh 
and bones which the spirit has not — and this principle 
the Lord, different from man, did not cast off, but 
glorify; wherefore the Lord, different from man, arose 
with His whole body, minus the material particles by 
which it had been infilled, and which were dispelled in 
the grave. 

After thus explaining minutely the doctrine of the 
New Jerusalem in respect to that which a man by the 
process of death leaves behind, we shall endeavour to 
answer the second question which we have propounded 
to ourselves, namely. What does he take with him into 
the future life? And here, first of all, this question 
arises : Does the whole of the man's body, and thus the 
whole of that spiritual organical principle which enables 
him to receive sensations in this world, and to report 
them to the brain — does the whole of this die, when the 
connection between the spirit and the body is broken 
off, and when the man's spirit is resuscitated in the 
world of spirit, which is the world of causes ? 

To this we answer: As stated before, everything which 
a man has in common with the animals dies ; but all 
the impressions from the natural world which were con- 
veyed to the brain by the senses, and which became 
imprinted there upon the organical, and thus upon the 
spiritual substances of the brain, remain with him to- 
gether with those most refined substances of the brain 
upon which the impressions of the senses are fixed. 
Everything below these substances is separated from 
man's spirit by his death, and in the course of time 
becomes dissolved. 

A man, when he dies, thus takes with him into the 
other world everything belonging to his spirit, and thus 
everything pertaining to his love and wisdom, to his will 
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and understanding. He hence takes with him all his 
thoughts and affections, and the memory of all the works 
which he has done in the body. Everything therefore 
which the man has willed, and thought, and done in the 
body, he takes with him into the other world, and hence 
the whole of that character, which from day to day, nay, 
from hour to hour, here a little, and there a little, he 
has built up during his life in this world — all this he 
takes with him into the other world ; for, as we read in 
the Scripture, "his works do follow him." 

Yet only that which during his life in the body, the 
man raised out of his natural into his spiritual part, and 
hence out of his body into his spirit, he is allowed to 
make use of in the other life. All the rest, or that 
which in his mind had impressed upon it the quality of 
time and space, and thus which belonged essentially to 
the world of nature — all this, because it is inimical to 
the order of the spiritual world, where there is no time 
and no space, remains locked up in the man's natural 
and corporeal memory, and he is not allowed to make 
any use of it, and to call it forth in the other life. And 
yet everything which the man in the life of the body has 
done and spoken remains with him to eternity, for it is 
the foundation on which the whole of his spiritual super- 
structure rests. And according to that natural founda- 
tion which the man, now a spirit, has taken with him 
into the other life, his spiritual quality will remain to all 
eternity. To that natural substratum which remains 
with each spirit to eternity, apply these words, " as the 
tree falls, so it lies." 

With every person, however, who departs his life in 
the natural world, there are also in his spirit a number of 
things which are not connected with the interior life of 
his spirit, and hence which have not become parts of his 
real character. 
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With hypocrites there are many such external things 
or possessions in their spirits; and in these external 
possessions they dress themselves up whenever they 
consider it expedient to hide their wicked interiors, and 
to put on the appearance of good and honest men. All 
these possessions which the man uses to cover up his 
selfish and worldly interiors, and which he takes with 
him into the other world in his memory, are entirely 
taken away from him, until at last he becomes an out- 
ward effigy of his real internal nature. Again, all know- 
ledge, which with the man has simply been a matter of 
the memory, and not of the life ; and all that knowledge 
which he received second-hand from others, and upon 
which he did not exercise his own rational thought — all 
this is likewise taken away firom a man in the future 
life, because no one is allowed there to appear in 
borrowed plumes. 

On the entrance of a human soul into the other life, 
there is thus enacted the whole of what is described in 
the parable of the talents, where those who during their 
life in the natural world have traded with the talents of 
goodness and truth which the Lord entrusted to them, 
the actions of whose life therefore have been good, are 
introduced to the angels of heaven ; while from those 
the actions of whose life were evil, and the interiors of 
whose spirits have been wicked, even that is taken away 
which they outwardly seemed to possess. 

If now we return to the process of man's natural 
death, it appears that when the man's spirit is separated 
from the body, there is actually drawn something out of 
the natural body itself, namely, the organical substance 
on which is impressed the man's natural memory, and 
which accompanies the spirit into the other life ; where- 
fore the omnipotent attractive power of the Lord Himself 
is required, in order, when a man dies, to draw out of 
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the body everything belonging to the spirit about to be 
resuscitated. On this account also the Lord said : " I 
am the resurrection and the life" (John xi. 25). 

We are, however, taught in the doctrines of the New 
Church that the Lord in raising the spirits of men in the 
other life makes use also of the angels of heaven ; and 
we are further taught that there are angels whose life's 
love consists in watching over the souls of persons in 
this world when they die. One of these angels we learn 
is at the head, and another at the feet of every person 
that dies in this world ; even as we read in the Gospel 
according to John that Mary, " on looking into the 
Lord's sepulchre, saw two angels in white, sitting, the 
one at the head, and the other at the feet, where the 
body of Jesus had lain.'' 

It usually takes two days until the spirit is thoroughly 
withdrawn from the body ; and on the third day after 
their decease in this world, the spirits of the departed 
awake in the other world and survey the scene of their 
future life, under the loving care of the angels present 
at their resurrection. 

As the spiritual world is the world of causes which 
contains the prototypes of everything that exists in the 
natural world or in the world of effects, only in a much 
more perfect form ; therefore the world of spirit to the 
spirits of the departed looks very much like the world in 
which they had lived before. 

Only everything which they see is spiritual, and no 
longer natural; that is, it is no longer infilled with 
material particles, and therefore no longer subject to the 
laws of space and time. 

Their body also is spiritual; that is, it is the efiigy of 
their soul ; for when the natural body is put off " in the 
twinkling of an eye," as Paul says, " they are changed ; " 
but the change consists in this, that the soul, instead of 
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putting itself forth in a body in the natural world, com- 
posed of the gross substances of the world of effects, puts 
itself forth in a body in the world of spirit, which is the 
world of causes ; and the body in which it puts itself 
forth in the world of spirits consists of the refined sub- 
stances of the world of spirit itself, all of which are 
derived from the sun of the spiritual world, in the midst 
of which is the Lord in the glorified human body in 
which He arose from the grave. 

Among those who on the death of their natural bodies 
are thus raised into the spiritual world, some are raised 
to a life in heaven, and others to an existence of spiritual 
death in hell. 

In conclusion, there is one more question in connec- 
tion with a man's passage from this into the other life, 
namely. How is it with those who suddenly, by a violent 
accident, are hurried from this into the other life ? and, 
indeed, how is it with those whose natural body by an 
accident has been annihilated almost instantaneously ? 

The Lord with all human beings is present in the 
interior recesses of their spirits, and by His presence He 
protects their spirits from injury, no matter what may 
happen to their natural bodies. By His omniscience 
the Lord knows the interior quality of all persons, and 
by His foreknowledge He knows the time when it is best 
for them to be removed from the natural into the spiritual 
world. The Lord also by His Divine omniscience 
knows all contingencies that may possibly happen in 
this world, and in the course of His Divine Providence 
He permits those persons to be swept away by such 
contingencies, the time of whose departure into the 
other life has come. Every person therefore killed in 
battle, or burnt in a conflagration, departs his life at the 
time foreseen and provided by the Lord. If the death 
is violent, and if the Lord foresees that the natural body 
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will be consumed quickly, so that there is no time for 
the gradual withdrawal of the spirit out of the body, the 
Lord withdraws the spirit out of the body in a great 
measure before the deadly blow strikes the body; so 
that when death seizes the body there is very little of 
the spirit about to be resuscitated remaining in it, and 
scarcely any sensation of the agony of death is felt. The 
sphere of the Lord's Infinite love encompasses the souls 
of such persons, and by His presence He breathes a 
spirit of peace and tranquillity into their souls, so that 
they are utterly unconscious of their passage from this 
into the other life. 

Such is the comforting assurance which the doctrines 
of the New Church holds out to the friends and relatives 
of those who have met with a violent death, and whose 
natural bodies have been quickly consumed; and in 
closing we raise our eyes to the Lord, with a deep sense 
of gratitude that He has vouchsafed to us at His Second 
Coming so much light on man's transition from this into 
the other life. 



Jambs muir, printer, Edinburgh. 
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THE SECOND COMING OF THE LORD JESUS 
CHRIST — HOW HAS IT BEEN ACCOM- 
PLISHED ? 

" Immediately after the tribulation of those days shall the sun be 
darkened, and the moon shall not give her light, and the stars shall 
fall from heaven, and the powers of the heavens shall be shaken. 
And then shall appear the sign of the Son of Man in heaven : and 
then shall all the tribes of the earth mourn, and they shall see the 
Son of Man coming in the clouds of heaven with power and great 
a glory. And He shall send His angels with a great sound of a 
trumpet ; and they shall gather together His elect from the four 
winds, from one end of heaven to the other." — Matt. xxiv. 29-31. 

The Lord's Coming to men is always accompanied by a 
Divine revelation of Himself, or else men would remain 
utterly unconscious of His Coming. Such was the case 
when the Lord revealed Himself to Abraham when he 
sat at his tent-door in Mamre; and again when he 
appeared to Moses in the fiery bush, and to the children 
of Israel on Mount Sinai, where He revealed to them 
amid lightnings and thunders the Decalogue, the Divine 
law; and such again was the case when He revealed 
Himself to Joshua, when he was about to enter the land 
of Canaan. 

Again, the Lord made a new revelation of Divine 
Truth from Himself when He appeared among mankind 
in the body derived from the Virgin Mary. Unless the 
Lord had by an angel made a Divine revelation con- 
cerning Himself to Mary and Joseph, her espoused 
husband, they would never have known that her firstborn 
was the Son, not of man, but of God; nor would the 
shepherds at Bethlehem have known that the babe 
whom they found lying in a manger was " the Saviour, 
which is Christ the Lord." Again, unless He, when 
entering upon the work for wHeVv He Ivad come into the 
world, had opened the book oi t\ie pto^>\e\.'^'&2i^'5»,N^\^\Ocv 
was handed to Him at 'Nazaie\.\v, socvd m\\\^^^ ^^ \NaSL 
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read there, " The Spirit of the Lord is upon me, because 
He hath anointed me to preach the Gospel to the poor ; 
He hath sent me to heal the broken-hearted, to preach 
deliverance to the captives, and recovering of sight to 
the blind, to set at liberty them that are bruised, to 
preach the acceptable year of the Lord;'* unless the 
Lord had read these words to the people of Nazareth, 
and upon closing the book had declared to them, " This 
day is this scripture fulfilled in your ears ; " and unless 
after reading these words, He had fulfilled them to the 
very letter in Galilee and Judea, no one would have 
known that the Lord, the God of heaven and earth, had 
come among them. 

Yet the Lord not only made Himself known to 
Abraham and Moses, the children of Israel and Joshua ; 
and in later times to Mary and Joseph, the shepherds at 
Bethlehem, and to the inhabitants of Nazareth, and of 
Galilee and Judea in general ; but each time He came 
anew among men He also revealed to them a special 
code of Divine Truth, by means of which a New Church 
was to be established among them. 

The code of truth which He revealed to the children 
of Israel by means of Moses, and the earlier and later 
prophets, is the Word of the Old Testament; and by 
fulfilling to the letter the statutes and commandments 
which are contained therein, the children of Israel had 
established among themselves the representative Church 
of the Jews. 

And, on the other hand, the code of truth which He 
revealed to mankind, when He appeared in the flesh 
on earth, is the teachings recorded in the writings of 
the evangelists, and in the Book of Revelation. And 
these doctrines were taught by His apostles, both by 
mouth and by letter ; and thus through t*he instrument- 
ality of the apostles, and by the power of the Divine 
Truth contained in the Word of the New Testament, 
the Christian Church, a New C\vMtc\\ n^\C\0^ ys. V'^n.-^S^ 
distinct from the Jewish, was eslaWCv^^^ 'acKvow^.^sx^^^ 
The Lord always effects 1\\^ Comm^ x^-^^"^ ^'^'^ 
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when the Church which He had previously established 
among men has become perverted by them, and when it 
is no longer a means of leading mankind to the Lord, 
and of establishing His kingdom among them; but when, 
on the contrary, it is degraded by them into a means for 
establishing their own selfish rule over the consciences 
of their fellows. 

This deadly, heaven-storming disposition of men, 
which impels them to dethrone God in His Church on 
earth, and to place themselves there in His stead, is 
typically represented in the Word of the Old Testament 
by the tower which men built in Babel, the top of which 
was to reach unto heaven. 

Whenever the hearts of men are filled by the selfish 
passion of ruling over their fellow-men, and when they 
seek to deprive them of their freedom and rationality, 
and to make them their spiritual slaves, it is a sign that 
charity, the disinterested love of the neighbour, which 
loves the neighbour more than one's-self, has been killed 
and exterminated among them. 

But when charity is expelled from the hearts of the 
men of the Church, and when the loves of self and of the 
world usurp its place there, then faith only remains. By 
faith is here meant the truth which men study firom the 
Word of God, and receive in their understandings ; and 
which is the means by which they are led away from 
themselves to the Lord. For truth points out the way in 
which men should walk, in order that they may inherit 
eternal life. 

Truth also is the light which enlightens the eyes of 
men, so that they can distinguish good from- evil, and 
truth from falsity. 

"As long as men obey the truth, they love the truth, 
and they joyfully come to the light of the truth, that 
their deeds may be made manifest, that they are wrought 
in God. But every one that doel\v ev\\" i.e. every one 
tAat loves himself and the wotld m the^T%\.^"aK.^/''\sfc 
Aateth the light, neither comet\i to t)tv^ ^v^V, \^^\. V^ 
<^eecfe should be reproved.'' 
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We see, therefore, that the light of truth can burn 
brightly only when it is fed by the oil, the good of love 
to the Lord and of the disinterested love to the neigh- 
bour ; and that the light of the truth is hated by those 
in whom the holy fire of love and charity has been 
extinguished by the cold and deadly loves of self and of 
the world. 

Faith, therefore, shines in its true light only when it 
is conjoined with charity, or when it is looked upon as a 
means of arriving at charity. But whenever faith is 
separated from charity, and whenever it is taught that 
man is saved by faith alone, i,e, by a .mere effort of his 
understanding, no matter what the condition of his heart 
or of his will may be, or no matter whether he keeps the 
Law, the commandments of the Decalogue, or not — then 
faith loses its true light in the Church, and the more the 
Church confirms itself in this dogma, the more it plunges 
itself into densest darkness ; '* if therefore the light that 
is in thee be darkness, how great is that darkness ! " 

It is thus that the Church, the Lord's kingdom, which 
He establishes among men by means of the Divine Truth 
which He reveals to them, is destroyed. And a Church 
is said to be destroyed when the disinterested love of the 
neighbour or charity is killed^in the Church, by the dogma 
of faith alone. 

It was thus that the Most Ancient Church, which is 
typically represented in the Word of the Old Testament 
by Adam and his descendants, became destroyed. Abel 
represented the principle of charity which was generated 
or bom in that Church, and of him we read that he was 
a keeper of sheep, because by sheep and lambs in the 
Sacred Scripture is represented charity and the heavenly 
feeling of innocence. And as charity is a heavenly love 
which is imparted to men by God Himself, therefore the 
Lord compares Himself in the Word to a shepherd; and 
those that follow Him, who kee^ H.\s» c.OkXsvxsv'^ccv^sca^^^ 
and whose hearts are thereby aivYrcvaX.^^ \s^ Os\•ax^&^^^^^ 
calls His sheep ; and concernmg, Vhe?»^ ^^ ^^^'^ "^"^ 
follow Him and know His voice. 
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For the same reason also Abel, who was a keeper of 
sheep, represents the principle of charity in the Most 
Ancient Church. Those who love the Lord by keeping 
His commandments, whose hearts therefore are animated 
by a genuine feeling of heavenly charity, these offer to 
the Lord the worship of their hearts, or in the typical 
language of Scripture they are'said to offer to the Lord 
lambs, the firstlings of the flock. And concerning those 
who are represented by Abel we read, that " the Lord 
had respect unto Abel, and to his offering." 

By Cain, on the other hand, is represented the faith- 
alone principle, which in course of time was established 
in the minds of the members of the Most Ancient Church. 
These men, in the pictorial language of Scripture, are 
described as tillers of the ground, but as tillers of the 
ground after it had been cursed ; in fact, they are tillers of 
that ground concerning which the Lord said to Adam 
in the third chapter of Genesis, " Cursed be the ground 
for thy sake ; in sorrow shalt thou eat of it all the days 
of thy life." 

The ground of men's hearts is cursed whenever they 
worship the Lord with their lips, with the thoughts of 
their understandings ; while with the affections of their 
hearts they worship themselves and the kingdom of nature. 
When such worship the Lord in their churches, then 
the Lord pays no regard to it, even as we read concern- 
ing Cain, " But unto Cain and his offering He had no 
respect." 

In proportion as the dogma of faith alone takes hold 

not only of the understandings, but also of the hearts of 

men, in the same proportion enmity and hostility against 

their neighbours takes possession of them, and, like Cain, 

they " become very wroth, and their countenance falls," 

i,e, they avert themselves from the Lord; and in the end, 

Cain, the faith-alone principle, actually kills Abel, the 

principle of charity in the Church, by declaring that man 

is unable to A:eep the commandments of God, and that 

he is saved by faith alone, no mallei ^\val \)c\^^ cqitv^\>lv^xv 

' '^fhis will, of his life, may be. 
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When Cain, the principle of faith* alone, has once 
taken possession of a Church, the latter hastens on in its 
downward career, until at length it reaches a state which 
is represented in Scripture by Lamech, which is the name 
of a descendant both of Cain, and of Seth, another son 
or another descendant of Adam. By Lamech, however, 
in the original language of Scripture, is signified that 
which is destroyed. 

Wh^n the Most Ancient Church had reached its last 
state, md thus when all charity and faith, and all good- 
ness aid truth, had been destroyed in it, mankind were 
swallowed up by an avalanche of evils and falsities, which 
in the etter of the Word is described by a deluge or 
flood ol waters. 

After the downfall of the Most Ancient Church the 
Lord ajpeared to Noah, and established a new covenant 
with hin and his descendants ; />. by the revelation of a 
new bodr of truths. He established a new Church, among 
the remiant of men, who were saved from the deluge, 
because hey had remained faithful to the Lord, and had 
resisted he flood of evils and falsities which sought to 
engulf tiem. The descendants of Noah multiplied 
greatly 01 the face of the earth, to judge from the genea- 
logies the are preserved respecting them in the book of 
Genesis, mtil at last the lusts of the flesh took posses- 
sion also )f their hearts, and instead of worshipping the 
Lord, the worshipped themselves, and sought to estab- 
lish themelves as the rulers of the Church in the place 
of the Led. This desire on their part, as we have had 
occasion Iready to show, is typically represented in the 
language Df Scripture by their building the tower of 
Babel. 

By theDuilding of the tower at Babel, another conse- 
quence isUustrated which overtakes a Church when it 
falls awayfrom the worship of the Lord, and when the 
loves of elf and of the world take possession of the 
hearts of its members, and thereby i-aXssi^ Njcv£\s. \i:cs.^^2i.- 
standing c God's truth, and Yveivc^ p^Tse^ ^^ ^^'^^^^ "^"^ 
the Churc. When the faith oi a OvmxcXx \s ^ot^^^^^ 
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and falsified, then heresies or false doctrines spring up in 
it, and then the Church is torn by schisms, and rent into 
various sects. This is represented by the tongue of :he 
builders of the tower of Babel, which originally was one, 
being confounded, so that they no longer understood 
one another's language. 

When charity and faith in the Noetic Church were 
thus destroyed, then the Lord, as we have already seen, 
appeared to Abraham, to Moses, to the children of 
Israel, and to Joshua, and then the Lord reveded to 
them the Word of the Old Testament, and instituted 
among them the representative Jewish Church. 

This Church also in the course of time forscok the 
teaching of God, and fell into idolatry, so that tie Lord 
said respecting them, that they had made of His father's 
house a den of thieves. But the extent to whi:h they 
had perverted and profaned God's Word is repfisented 
by their treatment of the Lord Jesus Christ, tie Word 
made flesh ; for even as they despised, and sm)te, and 
crucified the Lord Jesus Christ, the incarnate Vord, so 
they treated the Word, the Divine Truth, which He had 
revealed to their fathers, and which they hfl made 
altogether of none effect, by the observance instdd of the 
traditions, the teachings, and the commandmenti of men.- 

In order to save mankind from the power of the evils 
and falsities into which they had fallen by the defection 
of the Jewish Church, the Lord Himself dscended 
bodily among men, and established among th^ a New 
Church, the Christian, and for the use of tha Church 
He revealed the doctrines which are taught in ne Word 
of the New Testament. i 

One of the doctrines which is taught there ipeatedly 
is that the Lord Jesus Christ would come agaiij and the 
nature of His Second Coming is minutely de^ribed in 
Matthew xxvi. and in the whole of the Book of Jivelation. 

The question now arises. What is the Scriptui doctrine 
respecting the Lord's Second Coming? Thi question 
was asked of the Lord by His &sc\^\es, ^\\ c;am^ \.o 
^i/n privately, and said, " TeW us, ^\vei^ 4^^. ^tJcv^^^ 



The Second Coming of the Lord Jesus Christ 9 

things be ? and what shall be the sign of Thy Coming, 
and of the consummation of the age." 

The Lord, therefore, effects His Coming when a term 
in the life of humanity is accomplished. And this is 
accomplished or consummated when, as the apostle says, 
" the law is rendered weak by the flesh," i.e. when the 
lusts of the flesh take possession of the hearts of men, 
and extinguish there the fire of genuine charity, and when 
by the extinction of charity the Church which the Lord 
established among men sinks into a state of faith alone ; 
whereby the Word of God is deprived of its genuine 
light, and is rendered powerless to save men from a state 
of evil and falsity. 

As long as charity burns brightly in the hearts of men, 
the Church of the Lord is described in the Sacred Scrip- 
ture as being in its state of morning. Men then look 
upon the truth simply as a means of arriving at good, 
and they are only intent upon letting their light shine 
among men by their good works. By good works in the 
Sacred Scripture, however, is meant an honest and faith- 
ful performance of a man's duties at home, in business, 
in society, and in the Church at large. Peace and good- 
will then reign among men, and they look upon one 
another as brothers in the sight of God. In the course 
of time, however, the contemplation of truth engages 
their minds more than the doing of good, and then the 
teachers among men write elaborate treatises on the 
various subjects connected with theology. In proportion 
as Divine Truth becomes a matter more of the under- 
standing than of the will, in the same proportion the 
Church is said to cross the meridian line, and to approach 
the shades of evening. For in proportion as men regard 
the Divine Truth more as a matter of speculation and of 
discussion than of life, in the same proportion their 
hearts are beginning to be animated by a desire to shine 
in the eyes of their fellow-men by means of their superior 
knowledge of the truth ; and therv ako d\so\%%v::s\\^ ^'^s^- 
ceming truth begin to degeiveiale \tv\.o tcv^x^ ^^-^i^.^ -^^^ 
controversy. But in propotliotv ^s ^^^ '^^^^ "^"^ "^"^ 
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Divine Word begins to be a bone of contention among 
men, charity, the application of truth to the life, retreats 
more and more into the background Until at last 
matters of faith become of such an engrossing nature, 
that charity, which consists in an honest and faithful per- 
formance of one's duties in this world, is entirely banished 
from the Church, and takes refuge among the philo- 
sophers, who treat concerning it in treatises on ethics 
and moral philosophy. 

When charity, the faithful observance of God's law, is 
exiled from the Church, and extirpated by a declaration 
that man is not able, because not willing, to obey God's 
law, then the Church is swallowed up by the shades of 
night. And when charity is exiled from the Church, the 
Lord, who is love and charity Jn its highest sense, is like- 
wise exiled from the Church, and then men place them- 
selves in God's stead in the Church, and claim the power 
of opening and shutting heaven, and of absolving men from 
their sins. Then also God's Law is made of none effect 
among men, and they place the creeds of their own in- 
vention above the teachings of God Himself in the 
Sacred Scripture. The churches where men ought to go 
to meet the Lord their God are then made places of 
barter, even as in the temple at Jerusalem, oxen, sheep, 
and doves were sold and money-changers sat at their 
tables, and as in modern times the care of men's souls is 
sold to the highest bidder. 

When such things take place in the Church, and when 
Divine worship degenerates into a mere matter of form ; 
when men serve mammon six days in the week, and 
on the seventh day worship God outwardly with their 
lips, while their hearts are far from Him ; again, when 
atheism and materialism invade the ranks of men, and 
the Lord Jesus Christ, the Divine Word Incarnate is 
declared to be a mere man ; — when such things happen in 
the world, then the shades of night are becoming thicker 
and thicker around the spirits of men, and then the con- 

[ summation of the age or the end oi X\ve C\wxtOcv\^ tC\^. 

' -But when darkness is greatest amoiv^ xcv^tv^ V€c^ \s» 
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nearest ; and the Lord Himself interposes and effects a 
new coming among them, and by communicating to 
them a new revelation of Divine Truth, and establishing 
a New Church among them, He holds out to them His 
hand of salvation, and enables them to see the glories of 
a new morning. 

Four times already the Church of the Lord has thus 
been consummated and plunged into densest darkness, 
and four times also the Lord has interposed Himself, 
and by the revelation of a new body of truth, and the 
establishment of a New Church among men, has caused 
a new morning to dawn upon humanity. 

The first Church which was swallowed up by death 
was the Most Ancient, which in conformity with Nebu- 
chadnezzar's image is also called the golden age \ after 
this succeeded the silver age, which was established by 
the Lord among the descendants of Noah. The third 
Church, or the brazen age, was established among the 
children of Israel, and this was consummated or brought 
to an end at the time of the First Coming of the Lord 
Jesus Christ, when He established a New Church, and 
thus a new age among nien, which is called the iron age. 
The consummation of that age, which is that of the first 
Christian Church, was foretold and described by the Lord 
Jesus Christ (Matt, xxiv ). We read there first of the dis- 
sension, the wars which will break out among the mem- 
bers of that Church, and of the fate which will overtake 
the genuine doctrine of the Lord as preached by His 
apostles, concerning which we read : " Then shall they 
deliver you up to be afflicted, and shall kill you : and ye 
shall be hated of all nations for My Name's sake." Such, 
the Lord says, will be the fate of the genuine principles 
of the Church, as they were first preached by His 
apostles. " And then," we read further, " shall many be 
offended, and shall betray one another, and shall hate 

'one another. And many false prophets shall rise, and 
shall deceive many. And because iniquity s.Kall ^hc^xjccA^ 
the love of many shall wax coVd.'' T\v^ \.cft^ ^'^'^ ^s?^ 

spirit follows the decadence oi Ocve 0\\\sn:\»3x C^^^^ 
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and note, how the bishop at Rome would exalt himself 
into a pope, and ascribe to himself all power in heaven 
and on earth, and how in due time the doctrine of faith 
alone would be enacted by the Church, and charity, the 
application of truth to the life, would be exiled from it; and 
how at last it would be declared by the Church that man 
is saved by faith alone, and is admitted into heaven by 
a mere act of grace, no matter what sort of a life he may 
have led in the body. In respect to the consequences 
of these pernicious doctrines which the Lord saw in the 
spirit, in the dim future before Himself, He said : " There 
shall be great tribulation, such as was not since the 
beginning of the world to this time, no, nor ever shall 
be. And except those days should be shortened, there 
should no flesh be saved : but for the elect's sake those 
days shall be shortened. Then if any man shall say 
unto you, Lo, here is Christ, or there ; believe it not 
For there shall arise false Christs, and false prophets, and 
shall show great signs and wonders ; insomuch that, if it 
were possible, they shall deceive the very elect. Behold 
I have told you before." 

By the elect are meant those among whom the Lord 
will establish a New Church at his Second Coming. 
While by the false Christs and the false prophets, are 
meant the various sects in Christendom who preach the 
doctrine of faith alone in its divers forms, and the doc- 
trine of substitution, and of the vicarious atonement 
which flows from that doctrine, by the false Christs and 
the false prophets are also meant those who deprive the 
Lord of His Divinity, and declare Him to be a mere 
man, and who on various other points of doctrine sub- 
stitute their own, for the Divine authority of Scripture. 

Immediately after the tribulation of those days, />. of 
those states of the Church, we read : " The sun shall be 
darkened, and the moon shall not give her light, and the 
stars shall fall from heaven, and the powers of heaven 
shall be shaken." 

By the sun, the moon, and the stars, are not meant 
here the constellations which appear to the outward eye 
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of men ; but the constellations which are in the firma- 
ment of the Church, and which are visible only to the 
internal eye of the spirit. 

By the sun in the firmament of the Church is meant 
charity, heaven-born charity, which with its genial warmth 
animates the souls of men, and unites them into one 
common brotherhood. Concerning it Paul says, "Charity 
never faileth : but whether there be prophecies, they 
shall fail ; whether there be tongues, they shall cease ; 
whether there be knowledge, it shall vanish away." 
And again he says, "And now abideth faith, hope, 
charity, these three; but the greatest of these is charity." 

As charity, however, is the greatest among the Chris- 
tian graces, therefore also it is fitly represented in Scrip- 
ture by the sun ; for like the sun it imparts warmth to 
the hearts of men, and also enlightens their eyes by 
enabling them to see the good everywhere, while it 
throws a cloak of compassion over the failings of men. 

Faith, however, is represented by the moon \ for as the 
moon has no inherent light of its own, but borrows all 
its light from the sun, so also faith has no inherent light 
of its own, but borrows all its light from love or charity. 
Wherefore when charity is exiled from a Church, or when 
the sun in the firmament of the Church is darkened, 
then faith also, or the moon, no longer gives her light ; 
but when both the sun and the moon, charity and faith, 
are darkened in the firmament of the Church, then men 
lose the capacity to read and understand the Sacred 
Scripture, the Word of God, in its genuine and true 
sense; men therefore are no longer able to derive 
from Scripture genuine and true knowledge, and this 
want of true and genuine knowledge respecting God, 
and His kingdom in heaven and on earth, is described 
by the stars falling from heaven. But when there is 
no charity and no faith, and no genuine knowledge 
respecting God and the future life left among the mem- 
bers of the Church, then the very powers of heaven 
are shaken ; because heaven, or the Lord's kingdom in 
heaven, rests upon the Church, which is the "Lord's king. 
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dom on earth. By these words then is described the 
condition of the Church when it is in its state of con- 
summation, or when its age has been accomplished. 

But in the very midst of this mental darkness we read, 
" The sign of the Son of Man shall appear in heaven : and 
then shall all the tribes of the earth mourn, and they 
shall see the Son of Man coming in the clouds of heaven 
with power and great glory." 

The Lord Jesus Christ, the Son of Man, has come, 
according to His promise, in the clouds of heaven, with 
power and great glory. He came unobtrusively, as He 
did at His First Coming ; and as His First Coming was 
unknown to the world at large, to the Greeks and 
Romans, and the other civilized nations of the globe, 
and was known only to the few who constituted the 
Jewish people, who in the end denied that He was the 
Son of God, and put Him to death, so also His Second 
Coming became known only to a few who were able to 
see and understand His Coming. 

As the body, the humanity, in which the Lord had 
appeared at His First Coming, had been glorified, and 
made Divine by Him ; and as in that glorified humanity 
He is exalted above all the heavens, it was impossible 
for Him to effect His Coming a second time in the 
same manner. The Lord, the Word from eternity, there- 
fore did not come to men a second time encompassed 
with a natural body ; but He came in the clouds of the 
letter of His written Word, and He came there to a man 
whom He had prepared for this purpose from his earliest 
childhood. And before the eyes of that man He withdrew 
the clouds from the letter of the Word of God, so that 
he could behold the power and the great glory of the 
spirit within. Before that man, therefore, the Lord 
broke the seals from the Word of God, and he filled 
that man with His Spirit, so that he could reveal to men 
the glories of the internal sense of the Sacred Scripture. 
It is thus, in this wise, that the Lord effected His Second 
Coming; He did it by opening to men the hidden 
depths of His Divine Word, and by a great judgment 
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wrought in the spiritual world enabling them to receive 
these teachings in their minds and hearts. 

This man was Emanuel Swedenborg, and the works 
which contain the doctrines of the internal sense of the 
Word of God he published between the years 1749 and 
1771. These writings appeal to the enlightened reason 
of mankind ; and whoever seeks the Lord in His Second 
Coming in these writings, will surely find Him there. 
In these writings the Lord Jesus Christ, is revealed to us 
as the only God of heaven and earth, in whom is the 
Father, the Son, and the Holy Spirit, or in whom, as the 
apostle says, dwelleth all the fulness of the Godhead 
bodily. In the doctrines of the internal sense, also, 
which are meant in the Book of Revelation by the New 
Jerusalem descending from God out of heaven, we are 
further taught that man is not saved by faith alone, but by 
a life according to the commandments; which life is 
sanctified or made holy when it is combined with a faith 
in the Lord Jesus Christ as the only God of heaven and 
earth. In the doctrines of the New Jerusalem also the 
veil is withdrawn, which has hitherto concealed from 
man the nature of his life after death. Heaven and hell, 
the future abiding-places of the good and the wicked are 
there exposed to the rational gaze of men ; and it is there 
shown that the future life is but a continuation of man's 
life in this world, and that the character which the man 
has built up for himself in this world follows him into 
the world beyond, so that by the works which he has 
done in the body he is judged either to heaven or to 
hell. In the writings of the New Jerusalem also, science 
and philosophy are again reconciled with revelation ; for 
the principles which govern the immaterial universe are 
there shown to be identical with those which govern also 
the material universe. In these writings, in fact, that 
highway is constructed of which we read in Isaiah, 
that it shall lead from Egypt, t\\^ Xx^cX. ^^S. ^<£n5^^\<:-^^\s5^s>» 
Assyria, the tract of reason , aivd\5^ ^\CY0cs.^^V:asxv'^iK3J^ 
''the Assyrian shall come into ^^^>^. ^^^ "^^ ^^^^ 
into Assyria, and the Egyptiaivs s\v2lW ^exs^ ^^ ^^^^ 
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in that day;" we further learn, "Israel," ie. revealed 
truth, " shall be the third with Egypt, and Assyria even 
a blessing in the midst of the land" (Isa. xix.). 

In the writings of the New Jerusalem also the veil is 
withdrawn from all the hidden parts of the Word of God 
The Prophets and the Book of Revelation shine there 
with the same light which shines forth from the Lord's 
Sermon on the Mount. The parables of the Lord Himself 
are all uncovered^ and by the revelation of the science of 
correspondences the key is furnished whereby we are 
enabled to derive inexhaustible lessons of Divine wisdom 
from the historical books of the Old Testament; thus 
showing that the Sacred Scripture of the Old, as well as 
of the New Testament, is in very deed the written Word 
of God. 

From the writings of the New Jerusalem, in fine, is 
derived all that information respecting the nature of the 
Lord's Coming whereby we are enabled to answer the 
question : The Lord's Second Coming, what is it, and 
how has it been accomplished ? 

Those who receive in their every-day life the teachings 
of the new revelation, which the Lord vouchsafed' to 
mankind at His Second Coming, are meant finally by 
the elect, concerning whom we read, "And He shall 
send His angels with a great sound of a trumpet ; and 
* they shall gather together His elect from the four winds, 
from one end of heaven to the other." 

From these elect, who love the Lord by keeping His 
commandments, both in heaven and on earth, the Lord 
establishes a New Church, the New Jerusalem. In that 
Church the Lord Jesus Christ is worshipped as the only 
God of heaven and earth, in whom is the trinity of the 
Father, Son, and Holy Spirit; and in that Church 
charity is again established as the great shining luminary, 
for it teaches that man is not saved by knowing and 
believing the words of God, but by doing them, and thus, 
by keeping His commandments. 
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"WHOM GOD HATH JOINED TOGETHER." 

" And the rib which Jehovah God had taken from the man, He 
built into a woman, and brought her unto the man. And the man 
said, This now is bone of my bones, and flesh of my flesh ; her 
name shall be called Ischah (woman), because she was taken of Isch 
(the man). Therefore shall a man leave his father and mother, 
and shall cleave to his wife, and they shall be one flesh." — 
Gen. ii. 22-24. 

Love, conjunction, marriage, are the result of a power 
which pervades creation from its innermost to its outer- 
most boundaries, and from its highest to its lowest 
organisms. Without this power the earth would be a 
barren wilderness ; and the animal and vegetable king- 
doms, would in a short time die out, and the very mineral 
kingdom itself would enter upon a period of decay. 

A picture of what the world would be without love, or 
without heat, its natural equivalent, is furnished by 
winter, and the effect it exercises upon the animal and 
vegetable creation. In winter the fields and forests are 
still ; for the feathered warblers are gone ; and the deer 
and all the animals of the forest stalk about like ghosts 
on the snow-clad plains and the ice-bound lakes and rivers. 
Vegetation itself is dead ; the trees are stripped of their 
foliage, and stretch their gaunt limbs helplessly in the 
cold air — thus presenting an outward appearance of the 
frozen and desolate interior state of a man who goes 
through life unloved, and in whom the heavenly spark of 
conjugial love has never been kindled. 

But we need not feel downcast by the cold stillness of 
winter when vegetation simply slumbers, and is ready to 
re-awaken as soon as the balmy heat of spring is married 
to the chilly light of winter. Let us turn away now 
from these wintry scenes, of which it may be said in 
truth that they are not dead, but sleeping — and regard 
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another landscape utterly laid waste by a destructive 
conflagration that has devoured forests and fields, farm- 
yards and gardens ; and then we shall have a picture of 
the interior state of a man who has received from God 
the sacred gift of marriage love, but who has perverted 
it into carnal lust, and by adultery has killed conjugial 
love within him. 

Yet let us not dwell upon those beings in whom the 
holy marriage love has been killed and consumed, but 
let us turn our eyes again on the wintry landscape which 
we have viewed before; and now notice the change 
which is wrought in it by the advent of spring. How 
gay the earth seems, after the snow has melted, and the 
lakes and rivers have burst their ice-bound surface. 
Vernal breezes have blown over hill and dale ; they have 
opened the buds of the trees and shrubs, and have 
fanned into life the slumbering seeds of the earth. 
Flowers and blossoms deck the earth, and with a million 
voices the glad songsters greet the advent of spring, 
the welcome season of May. 'Nay the animal creation 
itself is beginning to feel the potent spell of love. The 
birds of the air, and the beasts of the field — they all 
select their mates, and celebrate their nuptial sports; 
and soon the earth yields a new generation of vegetative 
and animal life. 

Similar to this is the effect which love exercises on the 
human soul. It opens the inmost recesses of the heart ; 
it develops in man his poetic and artistic skill. It 
makes him stronger, doubles his energy, and fills him 
with an ardour to accomplish great deeds, to which he 
formerly had scarcely aspired. Love also alters the man's 
complexion and gestures. It makes him look handsomer, 
and gives elasticity to his steps. Love, indeed, the love 
of marriage, is able to produce an entire revolution in 
the mind and soul of a man ; and, indeed, a revolution 
fully as great as that which is produced on the surface of 
the earth by the advent of spring. 
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The inanimate forces of nature also seem subject to a 
similar power of attraction and conjunction as the hi^er 
kingdoms of nature What a power of attraction dwells 
in the negative pole of a magnet ! not, indeed, for the 
negative pole of another magnet; for they repel one 
another, even as there is a repellent element in the love 
which men bear towards men, and women towards 
women; and which repellent element makes it impos- 
sible for them ever to become as closely united in heart 
and in mind, as it is possible for a husband and a wife 
to become. Their affection and their love is typified in 
nature by the attraction which the negative pole of one 
magnet has for the positive pole of another. N^ative 
and positive electricity furnish another illustration of that 
mighty power of attraction which throughout nature 
causes two forces, two organisms, and two human beings 
to be united into one. 

In the mineral kingdom this power manifests itself by 
the greater or lesser affinity which alkaline or metallic 
bases have for acids, and which causes a stronger acid, 
amid violent demonstrations of energy, to displace a 
weaker acid from a metallic or alkaline base. 

All the effects which we have thus far recounted, are 
due to the same fundamental causeJ^ And this one 
fundamental cause is the infinite love of tie Lord our 
Creator which He bears towards the huniraih race, and 
which induces Him to shower down His blessings upon 
them, and to transform the world into a paradise for 
their use. 

The infinite love of our Maker passes immediately 
from Him into the hearts of all human, beings whom 
He has created, and whom He "Still ^creates in the 
innumerable earths of this natural/ universe. And in 
order that His love may be received by them in all its 
fulness He has created them male ai^ female. The 
masculine sex he has created in a 'fcirm capable of 
receiving His love in one way; and the feminine sex 
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He has created with a capability of receiving His love in 
another way. But still He has created each in such a 
form that masculine love is supplementary to feminine 
love, and feminine love to masculine love ; and hence 
the masculine character to the feminine, and the feminine 
character to the masculine. 

As the recipient form alters the character of the 
inflowing love or life, so also the love which man and 
woman are able to receive from the Lord, is vastly 
higher and more excellent than the love which the 
animals are capable of receiving from their Maker. 
Besides, the love of life or which animals are the subjects, 
does not flow immediately into them from God ; but it 
first permeates the spiritual world, and thus either heaven 
or hell, before it is received by them. 

Man thus is under the immediate care of his Lord 
and Master, while nature is mediately cared for by Him 
through the agency of the spiritual world ; and according 
to the various forms exhibited by the animal and 
vegetable kingdoms, is the life or the love which they 
are able thus mediately to receive from God. 

In a still lower degree, however, life from God is 
received by the mineral substances and the imponderable 
agencies in nature; attraction and gravitation, and the 
chemical affinity between the various elements of nature 
being the form in which it manifests itself there. 

The important principle which is impressed upon us 
here, is this : that the infinite Love which constantly 
emanates from the Lord our heavenly Father, alters its 
character in accordance with the form by which it is 
received on earth. 

As the forms of man and woman vary not only in 
respect to sex, but also in respect to countenance — no 
two human countenances ever being found alike — it 
follows that the Lord's love is received differently by 
every human being, and therefore that no two human 
beings ever love alike. 
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But let us now take a closer view of the man himself; 
and see wherein the love which the man receives from 
the Lord differs from that which is received by woman. 

Man's distinctive love is the love of acquiring and 
generating wisdom, intelHgence, learning. This love, 
which is the mainspring of his actions, impels him to 
investigate nature, to analyze the workings of the human 
mind, and to penetrate into the region of the unknown. 
And while the man is engaged in this work, his judgment 
is matured, his intellect sharpened, and the limits of his 
erudition are extended. The sciences and philosophy, 
and also systematic theology are therefore the work of 
man, and not of woman. 

Yet it does not follow from this, that woman does not 
love science, literature, philosophy, and theology as well 
She loves them ; but in a different way. 

In school, girls are often brighter than boys j and they 
learn their lessons more quickly and better. Yet how 
difficult is it for a girl to receive instruction from a 
master whom she does not like, or from a school-mistress 
whom she detests. With a boy it does not matter so 
much whether he loves his master or not; if he is 
interested in his subject, he will master it. 

We see, therefore, that with girls the personal element 
is of greater importance than with boys. And the same 
we notice with women. If a woman is interested in a 
man, she is interested in everything he writes, and in 
everything he says ; but if her affections are not enlisted 
in his favour, his most beautiful disquisitions on matters 
of history, science, or literature are often thrown away on 
her. She listens to them, but does not remember 
them. 

Again a youth differs from a maiden in this : that in 
order to profit by the study of a certain subject the 
youth must work his own way laboriously from the 
bottom of the hill to its top. In order to remember a 
subject, and to understand it in all its bearings, he must 
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go over every inch of the ground himself; nay, he must 
rediscover the subject as it were for himself. 

Woman does not require all this ; you may take her at 
once to the top of the hill, and explain to her the sub- 
ject from the top, and she will understand and remember 
it alL Man thus is actuated by the love of acquiring and 
generating knowledge, intelligence, and wisdom for himself 
— but woman loves wisdom, intelligence, and knowledge 
after they have thus been acquired and generated. 

There are therefore two loves of wisdom, intelligence, 
and knowledge. There is the primary love which 
inspires man to work for them and to generate them ; 
and there is the secondary love which loves them after 
they have been generated or acquired. The former 
love is masculine, and the latter feminine. 

These two loves, however, do not necessarily exist in 
two individuals, in a man and in a woman. They may 
also exist in one — ^in a man. But when they do, then 
the man's advance in wisdom, intelligence, and knowledge 
is at a standstill; nay, in that case the second love 
consumes the first love, and at the same time all the 
wisdom, intelligence, and learning which the man has 
acquired by its means. 

Who does not know the blasting influence which self- 
conceit, self-admiration, and the inordinate pride of one's 
own intelligence, exert on the human mind ? Let a man 
acquire wisdom, intelligence, learning, and it is well; but 
if he wants to enjoy these gifts, with which His Maker 
has blessed his work — let him not stand back, and 
admire his work complacently, and exalt it over that of 
others. The more a man is in love with Ms own work, 
the less fit is he to produce another and a better work. 
And yet how often, when a man has written what he 
considers a capital article, or made a witty speech, and 
gained praise and applause thereby — ^how often does he 
not feel tempted to rehearse the excellent points, and to 
repeat to himself his own smart sayings, and his friends 
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complimentary speeches upon them. This love of 
approval and of basking in the sunshine of compli- 
mentary speeches proceeds from the secondary love 
of wisdom in man ; which, if he listens to it, poisons 
his first or primary love, and impedes his progress in 
wisdom. 

But what is there to prevent the man from listening 
to the siren voice of the secondary love of his being ? 
And how can he always watch over himself, so that this 
secondary love shall not come into play ? 

The Lord, our heavenly Father, in creating man was 
well aware, that in time he would not remain satisfied 
with the primary love of his being, which impels him to 
strive after wisdom and intelligence — and He foresaw 
that in time the man would encourage in himself the 
growth of that secondary love, which would act as a 
barrier to his further advance in wisdom. 

This lifeless, inanimate principle which the man 
would encourage in his breast, in the figurative language 
of Scripture, is represented by a lifeless rib growing in 
the man's breast But the darkening influence which 
the secondary love, this lifeless rib, exerts on the human 
understanding, is represented in the second chapter of 
Genesis by a deep sleep which we read came over the man. 

Now, in order to awake the man out of this deep 
sleep, and to enable him again to progress on the road 
to wisdom, we read that the Lord took the rib out of the 
man, and built it into a woman, and brought her to the 
man. But by this is meant that the Lord in His Infinite 
Mercy made provision by which the secondary love of a 
man's own wisdom and intelligence should be taken out 
of his bosom, and transcribed into a woman. 

Woman, therefore, that is, the fundamental love of her 
being, has actually been taken out of the man ; she is 
bone of his bones, and flesh of his flesh. She is the 
love of the man's wisdom and intelligence personified, 
and therefore he has such a longing for her, and strives 
to become conjoined with her by maina^e. 
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But woman is not only the effigy of the man's love for 
his wisdom and intelligence, but she is also the recipient 
of that holy marriage love which the Lord as the. 
Husband and Bridegroom, entertains for His Church on 
earth, as the Bride and Wife. 

This holy wedded love which induces the Lord to be 
one with His Church, and the Church to be one with 
the Lord, is received from the Lord by woman; and this 
holy conjugial love which is the fundamental love of 
heaven, the wife imparts to her husband from the Lord, 
in the place of the destructive love of his own wisdom 
and intelligence — that is, she imparts it to her husband, 
in proportion as he loves her with a sincere and holy 
affection in the sight of God. 

This, therefore, is the basis of all true marriage by which 
two minds, a masculine and a feminine, are conjoined 
into one. In all true marriages the life of the husband 
is transcribed into the wife in such a manner that she 
becomes thoroughly acquainted with every least feature 
of his character ; and if the wife is a true wife, and if 
she fears the Lord, she takes an interest in all the intel- 
lectual and rational pursuits of her husband ; she identi- 
fies herself with her husband's views and thoughts, and she 
loves and respects the expressions of his rational under- 
standing. In this wise she gradually becomes the love of 
her husband's wisdom and intelligence, and she takes the 
place of that secondary, pernicious love which indilces 
the man to love and admire his own wisdom and intelli- 
gence, and to become proud of his own intellect. In 
proportion, however, as the wife loves the rational wisdom 
of her husband, in proportion therefore as she becomes 
the personified love of her husband's wisdom, he loves 
her with an intense and chaste love, and he longs to 
become one with her. And this love for his wife takes 
the place in him of the secondary, inordinate love for 
his own wisdom and intelligence. A living love thus 
takes the place in him of a dead, selfish love, and little 
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by little the whole of the lifeless rib in his bosom is 
transformed by the Lord into the living love which a 
true husband entertains for his wife. 

This purpose, for which the marriage relation has 
been instituted among mankind, outlasts the dissolution 
of the natural body ; and this conjunction of two minds 
into one, which has begun in this life, will go on to 
eternity in the other life. 

In this life, where man in addition to his spirit has 
a natural body, marriage serves also as a seminary 
for the human race. But this is not the only, or even 
the final end of marriage. The real object of marriage 
is the union of two minds into one. And by such a 
union the husband receives from the wife the inestimable 
boon of conjugial love, which purifies and ennobles his 
will-faculty, and enables him to rise ever higher in his 
pursuit of wisdom and intelligence; while the wife on 
the other hand receives additions to her mental consti- 
tution from the rational wisdom of her husband, whereby 
the perceptions of her understanding are rendered more 
true and definite, and in all the pursuits of her life she 
is able to act with more judgment and discretion. 

Marriage, therefore, is one of the most powerful means 
whereby the masculine and feminine characters are 
ripened, and are made capable of reaching their highest 
state of perfection. Yet marriage alone is not able to 
effect this, but marriage in conjunction with religion. 
On this subject we read : " Therefore shall a man leave 
his father and mother, and shall cleave to his wife, and 
they shall be one flesh." 

By the father and mother which the husband is here 
enjoined upon to leave, are meant in the internal sense 
the hereditary qualities which he has derived from his 
father and mother; and hence there is meant thereby 
the man's own nature in his will and in his understand- 
ing. But the man's own nature in his will consists in 
loving himself; and the man's own nature in his under- 
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standing consists in loving his own intelligence. These 
two loves the man must leave, if he would enter into a 
blessed marriage union with his wife. But these heredi- 
tary loves of his being the man cannot lay aside from 
himself. To enable him to do so, he requires the omni- 
potent help of the Lord, our Saviour. He must therefore 
go to the pages of the Sacred Scriptures, where the Lord 
is present with the members of His Church in this world ; 
and with a believing heart he must there study the words 
of Divine Truth. And after his eyes have been enlight- 
ened by the teachings of Divine Truth, he must resolutely 
apply these teachings to his everyday life. He must 
shun the evils forbidden in the decalogue as sins against 
God, and on all questions of a spiritual import, he must 
submit the findings of his own reason, and hence the 
whole of his own wisdom and intelligence to the wisdom 
of God as revealed to us in the inspired pages of the 
Sacred Scripture. 

If the man thus shuns his evils as sins against God, 
and if he abstains from the practice of self-admiration, 
and humbles the pride of his own intellect before the 
Lord's truth, then he obeys the words of our text ; he 
leaves hi& father and mother, the hereditary nature of his 
will and understanding, and he cleaves to his wife, that is, 
he gives up all of this for the love of his wife ; and just 
in proportion in which he does so, they shall be one flesh. 

Wherefore there cannot be any true marriage without 
religion ; and the quality of all marriages is according to 
the quality of religion with each of the married partners. 

From what we have thus far stated it appears that the 
fundamental principle of all true marriage, which is a 
union of two minds into one, is the wife's love for the 
wisdom and intelligence of her husband. 

But suppose there is no intelligence and wisdom in 
the man; or suppose the learning and intelligence of 
the man is blasted by self-conceit, and an inordinate 
pride in it, or by an habitual transgression of God's laws 
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— ^then to the same extent there is no basis ibr a true 
marriage in him ; and he can enter with his wife only 
into an external marriage union which bears in itself the 
seeds of dissension and dissolution, and hence of matri- 
monial unhappiness. 

Yet it is not so much with the actual amount of a 
man's learning and intelligence, that a wife conjoins 
herself, as with the love of the husband, which impels 
him to become intelligent and wise. What a wife, 
therefore, loves in her husband is not so much his book 
learning, as the rational judgment which he has acquired 
in matters belonging to the Church, to business, to 
politics, and to social and family life in general And 
when a true wife loves the rational intelligence of her 
husband in these various pursuits, then he takes a 
renewed interest in them. For her approval, her satis- 
faction, and her delight in her husband's pursuits, 
imparts a new zest to his work, and lends wings to his 
jaded spirit 

Would that all wives understood the potent spell 
which they are able to exert on the pursuits of their 
husbands, and thereby on their own conjugial happiness. 
A tender, unobtrusive sympathy on the wife's part in 
that which interests her husband, is the secret of a 
happy marriage. For this enables the wife to enter into 
the hidden depths of her husband's mind, and to 
stimulate him to renewed exertions in business, in 
literature, in science, in the fine arts, in philosophy, and 
in theology. Much of the excellence to which husbands 
have attained in this world has been due to the loving 
sympathy, the intelligent advice, and the strong desire of 
the wife for a true conjugial union with her husband 

We have thus far endeavoured to explain the nature 

of true marriage as this is taught in the doctrines of the 

New Church, and also to point out the principle on 

which all true marriage is based. As marriage, however, 

as we are Jikewise taught in the doctrines of the New 
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Church, derives its character from religion, and is either 
spiritual or natural according a3 the married partners are 
either imbued with the spirit of religion or not — it follow^ 
also that marriage changes in character, in proportion as 
the married partners progress in the path of regeneration. 
And it follows further that when the married partners 
refuse to enter upon a course of regeneration, and thus 
remain merely natural, their marriage also partakes of the 
same character, and its quality is determined by the fitful 
state of the natural affections on the basis of which the 
marriage union has been contracted 

Such marriages, therefore, are simply natural or civil 
compacts, and they partake of the nature of compromises, 
by which an internal state of separation is bridged over 
until the death of one of the married partners. 

But for those who suffer themselves to be re-bom by 
the Lord, He has provided a congenial marriage from 
the time when they are first born. For the Lord in His 
infinite mercy has decreed that conjugial pairs shall be 
born in this world ; and when on reaching their age of 
maturity they each declare in favour of the Lord and His 
kingdom, and when strong by a faith in the Lord they 
make war against their loves of self and of the world, the 
Lord who has meanwhile taken an infinite care of them 
suffers them to meet as it were by chance, when they at once 
recognize each other as belonging the one to the other, 
and full of delight vow to become conjugially united. 

Sometimes, after a husband and wife have for a time 
been conjugially united, dissimilarities begin to manifest 
themselves which neither of them had noticed before ; 
and then sometimes doubts arise in the minds of one or 
both, as to whether they are in reality true conjugial 
partners. Such scruples arise when married partners do 
not bear in mind that the married life is an exact image 
of the regeneration which is going on in the mind of 
each of them ; and that the struggles of temptation when 
evils are brought to the surface in order to be conquered^ 
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naturally cast their shadows over an otherwise placid and 
tranquil married life. 

Besides, marriage is a school of the regenerate life, 
and the Lord sometimes allows persons with many 
apparent dissimilarities to be joined in -wedlock, in order 
that they may beneficially act one upon the other ; and 
thus that they may make one another wiser and better. 
Marriage in this respect presents this decided advantage, 
that married partners cannot separate for every slight 
disparity and dissimilarity which may arise between them, 
but have to bear with one another. And it is well that 
they should. But they ought to bear in mind that in 
order that any estrangement or breach may be healed, 
there must be an approach made on both sides ; for the 
fault is rarely only on one side. Yet such estrangements 
and apparent dissimilarities are not of much consequence, 
where both parties are earnestly striving to obey God's 
laws; for the consciousness of this fact induces the 
married partners to excuse one another's foibles, and to 
entertain constantly a loving and forgiving disposition 
towards one another; it also impresses upon each the 
importance of observing the golden rule, which teaches 
that one ought to treat the other, as he or she wishes to 
be treated by the other. 

On the other hand, however, dissimilarities and 
estrangements between married partners will always take 
place when either of them is forgetful of the Divine Law 
under which marriages are established ; and which, so 
far as the wife is concerned, is expressed by the lifeless 
rib in the husband's breast being built into a woman \ 
and so far as the husband is concerned, in the declara- 
tion that he must leave father and mother and cleave to 
his wife. 

Let us see in what way a neglect of the Divine Law of 
marriage on the parts of either husband or wife may be 
productive of dissimilarities or estrangements in their 
married life. 
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The day of the marriage ceremony is only the 
beginning of the coming marriage union ; and whether 
the result of a marriage shall be union or disunion, 
depends on the life which the husband and wife will 
lead together from day to day. For each day they will 
either draw nearer and nearer to one another, or else they 
will become more and more separated. In order that 
their marriage may become a true marriage union, and 
that love truly conjugial may increase in their souls, the 
husband, however, must draw near to the wife, and the 
wife must draw near to the husband ; for a one-sided 
approach is not effective of conjunction. The husband, 
however, draws near to the wife when in the language of 
our text he leaves his father and mother, and cleaves to 
his wife; and the wife draws near to her husband with 
a view of being conjugially united with him, when by 
her wifely sympathy she applies herself to the rib in his 
bosom, to his rational and intellectual pursuits, and 
pours into them her wifely love, and thereby vivifies and 
transforms them into her image. 

The wife, however, does not heed the Divine Law in 
the institution of marriage when she does not look up to 
and respect the rational judgment of her husband, and 
when in matters which his judgment should decide, she 
obtrudes on him her own will. Or, again, when she is so 
much taken up with her own work, and with her own 
circle of friends, or when her mind is so much 
absorbed with petty household affairs, with gossip and 
ordinary small talk, that she has no interest, and no 
sympathy left for her husband's affairs, and for those 
subjects on which his thoughts and his mental efforts are 
engaged. Fashionable life with its many claims on the 
time and the attention of a wife is also a fruitful source 
of estrangements between a husband and wife; for 
instead of devoting herself to her husband and interest- 
ing herself in his affairs, a fashionable wife is inclined to 
look upon her husband rather in the light of an attendant 
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wjiose business it is to do her bidding in every least 
thing. No wonder, therefore, that conjugial love -does 
not prosper in a fashionable atmosphere. 

The husband, on the other hand, is tinmindful of the 
'Divine Law in the institution of marriage when he 
if refuses to leave father and mother and to cleave to his 
wife ; that is, when he is unwilling to give up his selfish 
habits, and when he does not look upon his wife as his 
equal, and as a helpmeet for him, given to him by the 
Lord, but treats her as an infwior, and as a servant and 
slave. By the selfish habits, however, which a husband 
ought to give up, are meant all those habits of mind and 
body which are not subordinated td God's truth, and to 
His commandments. Those husbands, however, in 
whom good and truth are conjoined, wfco therefore strive 
to do the will of their Father in heaven, hav^ no selfish 
habits, and therefore they have left their father and 
mother, their hereditary natural loves,:^nd are prepared 
to cleave to the sympathizing love of their wife. 

The best evidence, however, that a husband has 
obeyed the Divine injunction, and has left his father and 
mother, is when he no longer thinks of himself in the 
first place, but of the wife with whom the Lord has 
blessed him ; and again when his love is not altogether 
absorbed by his wife, but when his home is a rich 
blessing of happiness for all his brethren in the sight of 
God ; that is for all who love what is good and true. 

As conjugial love is the parent of all other loves, so 
also love and charity in every form are diffused from a 
home where love truly conjugial has its dwelling. 

Such marriages also where the husband and wife are 
conjoined by love truly conjugial endure for ever ; for 
by that love their souls are united in one, and they are 
of those of whom we read that " God hath joined them 
together."* Such marriages exist with the angels of 
heaven, and are the mainspring of all their heavenly 
happiness. 
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